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 Cultural memory is a recent development within biblical studies. Recent research 
advocates the observance of the biblical text as a basis for the study of cultural memory, in order 
to engage its historical value. The biblical site of Heshbon in TransJordan serves as a case study 
to examine how cultural memory interacts with the Bible. In a content analysis design, I engage 
the biblical cultural memory of Heshbon by evaluating the themes in the text. Based on data 
collected from the 38 references to Heshbon within 19 passages across the Hebrew Bible, I 
conclude that the biblical text reflects different narratives and cultural memory emphases for the 



















The Biblical Account and Memory of Heshbon 
  To what extent do the various sections of the Hebrew Bible (Torah, Writings and 
Prophets) reflect different narratives and cultural memories with regard to biblical Heshbon? The 
discipline of cultural memory has come a long way, and slowly but surely has encroached upon 
biblical analysis (Hübenthal, 2012). Current studies advocate the observance of the biblical text 
as a basis for the study of cultural memory, derived from collective memory, in order to engage 
its historical value (Stordalen, 2015). 
 Recently, the site of biblical Heshbon has been placed into this theoretical framework. 
From appearing in works on themes of the conquest of Canaan and the denunciation of the 
enemies of Israel to an overview of the history of the collective memory of the site, certain 
studies imply various impacts throughout the different mentions of the biblical site onto its 
cultural memory (Van Seters, 1972) (Stordalen, 2015). This study wishes to further the 
discussion on the site by introducing a methodology that has not been presented in past literature, 
and adding to the discussion on the merits of cultural memory in biblical studies. 
Literature Review 
This line of study was pioneered with a theoretical framework which shifted from 
biological to cultural, observing the recollection of the past in the social present as a “collective” 
or “social” memory (Assmann, 1995). This provides the basis to review elements of society such 
as literature, monuments, and landscapes as tools and/or participants used by the members of a 
particular society in constructing and reconstructing its culture. Of course, cultural memory plays 
into the formation of identity, such as in the case of newly unified Italy attempting to grapple 
with its nationhood in the 19th and 20th century (Isnenghi, 2008). This also means that there are 
events or cultural elements that are ignored, and in some cases destroyed, in order to erase their 




memory. With this destruction of memory in monuments, artifacts, and writings, comes the 
erasure of identities and social boundaries (Humphreys, 2002). The act of erasing or forgetting 
memories becomes another way to shape the cultural memory of a group. 
 As a social phenomenon, cultural memory can be divided up into various categories to 
identify the memory or the construction of it: 1) episodic, which is the memory of an event; 2) 
semantic, which concerns general knowledge, including the observation of memories of different 
experiences and lessons learned from them; 3) scenic, which deals with visual episodes and 
visual landmarks; 4) ritual, which revolves around the role of traditions and rituals in forming 
memory; 5) bonding, which focuses on interpersonal bonds necessary in the formation of 
memory; 6) connective, focusing on the cohesion of the bonds, elements and members 
participating with the memory, and 7) collective, which are the memories experienced as a 
group, (Assmann, 2006).  There is also the idea of communicative memory, that focuses on the 
social individual self, operating within the formation of the memory (Assmann, 2008). These 
categories inform the complexity that is cultural memory, and how it affects individuals, places 
and society. 
Religious institutions have been shown to follow similar rules and aid the reconstruction 
of the past for societal merit (Halbwach, 1952). For any society to establish itself, it must first 
embed itself into the past and reconstruct it. Religious texts, monuments, and objects participate 
in this reconstruction of places, people and events, and therefore participate in forming cultural 
memory. One notable visual example of cultural memory is the monumental depictions of a 
Pharaoh smiting enemies that are smaller than him with religious symbols as a statement of his 
power (Luiselli, 2011).  In visualizing his political power as a ruler, his religious power as the 
pharaoh is also visualized as a divine symbol and plays a key role in Egyptian religion.  Religion 




can also be part of a change in society, sometimes causing the change itself, and consequently, 
the new cultural memory. This can be seen in written works such as those by the poet Prudentius, 
who attempted to bridge the gap of the traditional Roman and emerging Christian identities in 
the 4th century (Kuhlmann, 2012). In a sense, in religious writings one can bring up the cultural 
values while extolling the virtues of the emerging faith. They can bring in previous memories of 
the culture in the past and bind them with new cultural identities to form new memories. Overall, 
religion has large part to play in establishing, protecting, and changing cultural memories. 
This includes religious writings, concerning themes and identities, and involving 
characters, events, and places. For the site of biblical Heshbon, located east of the Jordan river, 
previous research has indicated the impact of a narrative throughout the passages, as well as a 
shift in the memory of the site once it changes styles of writing (Stordalen, 2015). Here, it 
appears that the collective memory of the Israelites mostly emphasizes the fall of the city to the 
Israelites, but also serves as a point of condemnation for the other people in the land, as the 
points in time change along with the authors. Furthermore, the memories appear to reference 
each other, building on top of one another, each adding to the overall memory. This in turn, 
brings up questions about the relationship of the historicity of the biblical passages and how they 
connect through the memories (Stordalen, 2015). 
 On the other hand, the construction of a memory can shift when an author stops referring 
to the site as a participant in a story, and starts referring to it in a poetic setting of praise or 
condemnation. In this way, different sections of a large work written by different authors with 
unique styles and alternate perspectives can add to, reinforce, or slightly change the memory. In 
the case of Heshbon as the capital city of Sihon, king of the Amorites, the narrative of the initial 
conquest appears in various accounts in biblical texts in the books of Deuteronomy and 




Numbers. Throughout these accounts, it seems clear that some versions of the conquest are 
dependent upon others, such as Numbers 21 on the account in Deuteronomy 4 (Van Seters, 
1972). Other passages referencing the site, while not directly dependent, seem to build on 
previous accounts to remind the audience of that previous memory. One such example 
concerning biblical Heshbon is 1 Chronicles 6:66, which references an event in Joshua 21 
(Butler, 2014). Jephthah’s account in Judges 11:12-33 also invokes the conquest, but presents 
apparent inconsistencies within the text concerning past conflicts with the Ammonites (Bloch-
Smith, 2015).  The concepts of desired versus contested past are relevant here, since the 
inconsistencies may bring into question the memory of the event concerning the site. This may 
demonstrate the differences between accounts that revolve around similar narratives, and the 
need for investigation into these accounts to evaluate the impact these differences may have had 
on the text and its audience. 
 Furthermore, an account can differ in the people it invokes or leaves out. In his study 
from 1972, Van Seters found that Moses was entirely left out of the narrative concerning 
Heshbon in Numbers and was replaced by the people of Israel as an active participant, which 
slightly changes the subject and action in the emphasis of the culture’s memory. Furthermore, the 
subject group can entirely change in a different section. In Jeremiah, the subject population of 
the memory of the site of Heshbon is the Ammonites, and he decries their future fall with a 
poetic lament, leaving it in a unique position of denunciation (Christensen, 2003). By altering the 
subject and using the form of poetic lament, the author changes the lens of the site’s memory to 
reconstruct the site in the reader’s mind.  
Previous research on this topic has emphasized the analysis of a certain event or theme in 
which Heshbon was involved. However, the study of a physical site such as Heshbon was not 




delved into as frequently. Current studies either observe the rise and fall of Israel or the conflicts 
themselves. The previous research done on Heshbon itself acknowledges the need to further 
deepen the topic at hand (Stordalen, 2015), and does not focus on the relationship between the 
different sections and passages of the Bible and the cultural memory of the site. In addition, there 
is no clear methodology for the use of cultural memory in past literature. The analysis of the text 
is dependent on the researcher for interpretation in individual studies, and the lack of consistent 
methodology makes the researchers’ intentions and motives as well as their conclusions harder to 
understand. Furthermore, future researchers may find it difficult or nearly impossible to replicate 
a study without a consistent methodology. Researchers who use cultural memory and other 
elements from sociology when analyzing the text need clear methodology, because of the 
interdisciplinary nature of their work. In addition, cultural memory is a term that can be often 
misunderstood and misused (Hübenthal, 2012). As such, this study seeks to confront this issue, 
by clarifying the terminologies used and by using a more systematic, straightforward 
methodology that the reader can follow. With that said, based upon the previous research, this 
study hypothesized that each section of the Hebrew Bible would reflect a different 
narrative/cultural memory emphasis by its author. 
Methodology 
Because I am postulating a relationship between each section and its reflection on the 
biblical textual memory of Heshbon, I used a content analysis design for this study, which is a 
research method often used by behavioral sciences to analyze texts or documents in a 
quantitative and systematic manner (Baird, 1976). Content analysis design provides a systematic 
approach with opportunities to categorize patterns and key ideas within text. This provides the 




study with a much-needed structure, allowing for complexities of the concepts surrounding 
cultural memory to come to the surface and be readily identified. 
Corpus 
 For this study, the main corpus examined was the Hebrew Bible, in order to observe the 
original text and to discern any patterns in the original writing. The exact version used was the 
Biblia Hebraica Stuttgartensia, edited by K. Elliger and E. Rudolph. Within the text, thirty-seven 
verses use the name of Heshbon. Sixteen of these verses are found within the Torah; eighteen 
within the Prophets; and three within the Writings. I have only included passages that contained 
these verses for my study. No passages that have indirect references to the site or events were 
included in the study. 
Materials 
 This study entailed the analysis of the Hebrew text with my language skills as a Hebrew 
scholar, along with the aid of various lexical and exegetical tools to aid in word studies and 
translation. I also consulted commentaries to search for patterns within the text. For analysis 
purposes, I used Jan Assmann’s theoretical division of the several types of memories (which 
included episodic, semantic, scenic, bonding, connective, ritual, collective, and communicative 
memories) in order to identify and organize themes that play into the overall cultural memory of 
the site (Assmann, 2006). I added the poetic and narrative memories that Stordalen used in his 
study of the site as well, since they capture the stylistic purpose of the writing and impact on 
memory (Stordalen, 2015). The combination of Assmann’s terminology with that of Stordalen’s 
forms the base of my overall methodology. 
 
 





 The locations of the references in the original Hebrew text to the site of biblical Heshbon 
were separated into their respective sections of the Hebrew Bible: the Torah, the Prophets, and 
the Writings. I performed an initial reading and translation of each passage that referenced the 
site of Heshbon. I then observed any recurring phrases and key words and used sources to 
unpack possible meanings and interpretations. This included parallels between the passages, as 
well as identifying themes and the main subject of each passage. I then placed each recorded 
passage under the appropriate category/ies of cultural memory, and color coded it onto a chart in 
order to indicate the section from which it came1. I also added a list of possible genres in order to 
understand what type of passage is being identified for each mention of Heshbon. 
Analysis  
 After organizing the passages within their corresponding sections and investigating 
possible meanings of words and phrases, I compared any recurrent patterns and key words within 
each passage. The passages were then interpreted and organized within their corresponding 
sections according to the specific memory or theme which the passage represents. Certain 
passages emphasize more than one theme, and in doing so, invoke more than one type of 
memory that builds into the larger cultural memory. These dually focused passages appear on the 
spreadsheet as pertaining to more than one type of memory. 
Results 
 Within the Hebrew Bible, thirty-nine verses in nineteen passages were found with various 
differences in terms of the memories they invoked. In general, the memories that appeared more 
often were scenic, narrative, episodic, individual and collective. Most passages contained themes 
 
1 See Appendix B. 




and elements of various memories, including overlapping categories like narrative and episodic 
memories. 
The Torah, with the second largest number of occurrences of the name Heshbon, with 
sixteen references to the name in seven passages, contained mostly narrative, episodic, and 
individual memories. All of the mentions of Heshbon in the Torah involved narrative memories 
(seven out of the seven passages that included the name of Heshbon). Episodic memories, since 
they tend to overlap with narrative memories due to their emphasis on events, also had a large 
number of occurrences in the Torah section, found in four out of the seven passages. Individual 
memories occurred in three out of seven passages. Since the passages in the Torah often featured 
Moses as the main active participant in the narrative, they were counted as having elements 
pertaining to individual memory. However, two out of those three passages were also evaluated 
as collective, since the passive subject is the children of Israel as well as the Ammonites, often 
referenced as both singular and plural units. This inclusion of both a singular active participant 
and a collective passive group of participants is the reason why they have been evaluated as 
having elements of both types of memories. 
 The Prophets on the other hand, had the largest number of occurrences of the name 
Heshbon, with eighteen references in nine passages. The passages in the Prophets used a poetic 
style of writing significantly more than the Torah; four out of nine passages are poetry and not 
historical narrative at all. Often these poetic passages, especially in the latter prophets (e.g., 
Jeremiah and Isaiah), invoke a lament for the site. For example, Isaiah 15:4 was written to 
suggest a national or collective disaster for its residents (Watts, 2005). The Prophets also contain 
a significant amount of evidence for scenic memories, especially in the earlier prophets such as 
Joshua and Judges (seven passages overall in both early and latter). Finally, episodic and 




collective/bonding memories were also common in the prophets with six and five occurrences 
respectively. 
 Lastly, the Writings, with only three mentions of the name Heshbon, did not contain 
many occurrences of any particular memory. The cultural memories within Chronicles, 
Nehemiah and Song of Solomon include poetic, scenic, individual, and communicative. All of 
these occurred in two out of the three references to the name Heshbon. None of these passages 
had any events or narratives within them and at most only referenced an event in Joshua 21. The 
passages from both Song of Solomon and Nehemiah corresponded to a large range of memories, 
from poetic to communicative to individual. 1 Chronicles did not have as large a range since 
there is not much to the reference of the site itself, as it is used as part of a list concerning the 
lands that the Israelites occupied at the time, specifically in relation to the inheritance of 
Kohathite clan of the tribe of Levi. 
Discussion 
 The results of the study support the hypothesis that the three different sections of the 
Hebrew Bible in regards to Heshbon have their own unique impact on the cultural memory of 
Heshbon. For the purposes of this study, I am approaching the biblical text as a canonical whole. 
Recently, there has been a call to approach the bible with the canonical lens for a coherent, 
systematic way for interpretation (Peckham, 2017). With this in mind, I decided to follow this 
approach due to the fact that the structure of the canon is part of the cultural memory of Heshbon 
that I discuss. It is the way that Heshbon’s memory is presented, and as such I am approaching 
the text as it is. Consequently, this means I am interpreting many of the passages in light of the 
Torah, since it is the section that appears first in the canon, and the narrative there plays a role in 
the passages concerning Heshbon in the other two sections. The traditional canonical lens also 




demonstrates the memory that was chosen to be passed down, regardless of any inconsistencies 
that arise between how the memories portray Heshbon. As such, I’ve decided to discuss the 
cultural memory in the way it has been presented in the traditional canon. 
The Torah 
The Torah and the earlier prophets, such as Joshua and Judges, mostly describe the 
memory of Heshbon as the city belonging to King Sihon of the Amorites, prior to the arrival of 
Israel into Canaan. This narrative often emphasizes the victory of Israel over their enemies, as 
part of their inheritance and conquest of Canaan. The city’s identity of belonging to Sihon is one 
that affects future references to the site, even among some of the latter prophets. However, this 
identity is strongest in the Torah. For example, both Deuteronomy 2 and Numbers 21 have the 
same event surrounding Sihon, but with some key difference 
Table 1: Conquest of Heshbon in Numbers and Deuteronomy2 




־ 21 zֶלֶֽמ ןֹ֥חיִס־לֶא  ֙לֵאָרְׂשִי חַ֤לְׁשִּיַו םיִ֔כָאְלַמ
׃רֹֽמאֵל   יִ֖רֹמֱאָה
 
And Israel sent messengers to 
Sihon, king of the Amorites, 
saying,  
 
zֶלֶ֣מ ןֹו֖חיִס־לֶא  ןֹוּ֑בְׁשֶח 26  ֙םיִכָאְלַמ חַ֤לְׁשֶאָו תֹו֔מֵדְק רַּ֣בְדִּמִמ
׃ רֹֽמאֵל   םֹו֖לָׁש יֵ֥רְבִּד
 
And I sent messengers from the wilderness of 






ֹל 22 ֶ֗צְרַאְב הָ֣רְּבְעֶא  םֶרֶ֔כְבּו הֶ֣דָׂשְּב ֙הֶּטִנ א֤
ֹל  דַ֥ע zֵ֔לֵנ zֶ֙לֶּ֙מַה zֶרֶ֤דְּב רֵ֑אְב יֵ֣מ הֶּ֖תְׁשִנ א֥
׃ֶֽלֻבְּג רֹ֖בֲעַנ־רֶֽׁשֲא  
 
Let me pass through your land. We 
will not turn aside into the open 
field or the vineyard. We will not 
drink water from the well. We will 
walk on the King’s highway until 
we pass your territory.  
ֹל zֵ֑לֵא zֶרֶּ֖דַּב zֶרֶּ֥דַּב 27 ֹמְׂשּו ןיִ֥מָי רּו֖סָא א֥ ׃לואֽ ֶ֔צְרַאְב הָ֣רְּבְעֶא   
ִ֑תָׁשְו יִ֖ל־ןֶּתִּת ףֶסֶּ֥כַּב םִיַ֛מּו יִּתְלַ֔כָאְו ֙יִנֵ֙רִּבְׁשַּת ףֶסֶּ֤כַּב לֶכֹ֣א יִתי 28
׃יָֽלְגַרְב הָ֥רְּבְעֶא קַ֖ר  
 
Let me pass through your land on the road. I will 
go (only) on the road. I will not turn aside to the 
right, or to the left.  
Through silver you will sell me food, and I shall 
eat and through silver you will give to me water, 
and I shall drink. Only let me pass on foot. 
 
2 The gray highlighted portions match in the Hebrew for both compared passages. 
3 All translations from the Hebrew are my own unless otherwise noted. 







ןֹ֣חיִס  ֹ֒ולֻבְגִּב רֹ֣בֲע֮ לֵאָרְׂשִי־תֶא 23 ֹאלְו ןַ֨תָנ־
 תאַ֤רְקִל אֵ֞צֵּיַו ֹוּ֗מַע־לָּכ־תֶא ןֹ֜חיִס ףֹ֨סֱאֶּיַו
ֹבָּיַו הָרָּ֔בְדִּמַה ֙לֵאָרְׂשִי  םֶחָּ֖לִּיַו הָצְ֑הָי א֖
׃לֵֽאָרְׂשִיְּב  
 
But Sihon did not give Israel 
passage into his territory. And 
Sihon gathered all his people and 
went out against Israel in the 
wilderness. And he went to Jahaz 
and fought with Israel. 
 
ּ֔בְׁשֶח zֶלֶ֣מ הָ֨והְי ֩הָׁשְקִה־יִּֽכ ֹוּ֑ב ּונֵ֖רִבֲעַה ןֹו 30 ֙ןֹחיִס  ֹלְו  הָ֗בָא א֣




But Sihon, the king of Heshbon, did not accept 
for us to pass by, for the Lord your God had 
hardened his spirit and stiffened his heart, so that 




 ֹו֜צְרַא־תֶא ׁשַ֨ריִּיַו בֶרָ֑ח־יִפְל לֵ֖אָרְׂשִי ּוהֵּ֥כַּיַו 24
יֵ֣נְּב־דַע ֙קֹּבַי־דַע ןֹ֗נְרַאֵֽמ  יֵ֥נְּב לּו֖בְּג זַ֔ע יִּ֣כ ןֹוּ֔מַע
׃ןֹוּֽמַע  
And Israel subdued him with the 
mouth of the sword and he 
possessed his land, from the 
Arnon, to the Jabbok, until (the 
territory of) the sons of Ammon, 
for strong was the territory of 
Ammon. 
 
־תֶאְו״ ׳ֹונְּב־תֶאְו׳ ֹו֛תֹא z ַּ֥נַו ּוניֵ֑נָפְל ּוניֵ֖ה­ֱא הָ֥והְי ּוה 33 ֵ֛נְּתִּי ַֽו
׃ֹוּֽמַע־לָּכ־תֶאְו ״ויָ֖נָּב  
 
And the Lord our God gave him unto us and we 




֙חַּקִּיַו בֶׁשֵּ֤יַו הֶּלֵ֑אָה םיִ֖רָעֶה־לָּכ תֵ֥א לֵ֔אָרְׂשִי  25
־לָכְבּו ןֹוּ֖בְׁשֶחְּב יִ֔רֹמֱאָֽה יֵ֣רָע־לָכְּב ֙לֵאָרְׂשִי
׃ָהיֶֽתֹנְּב  
 
And Israel took all these cities and 
Israel inhabited in all the cities of 
the Amorites, in Heshbon and in 
all its villages. 
 
 םִ֔תְמ ריִ֣ע־לָּכ־תֶא ֙םֵרֲחַּנַֽו אוִ֔הַה תֵ֣עָּב ֙ויָרָע־לָּכ־תֶא דֹּ֤כְלִּנַו 34
ֹל ףָּ֑טַהְו םיִׁ֖שָּנַהְו ׃דיִֽרָׂש ּונְרַ֖אְׁשִה א֥  
 
 
And we captured all his cities at that time and we 
destroyed all the men, women and children of 
every city. We left no survivor. 
 
 
For example, in Numbers 21, there is no mention of Moses or God within the event itself. 
They are only mentioned after the fall of Heshbon to the Israelites, when they head towards Og 
of Bashan. Meanwhile, in Deuteronomy 2, not only are Moses and God frequently mentioned, 
but they interact with each other as God guides Israel through its encounter with Sihon. This is 
noted especially in the initial message of peace sent to Sihon that appears in both passages. It has 
been noted that the offer of peace to Sihon in both passages is a form of narrative surprise, since 




it is a conquest narrative with elements of peace (Alster, 2006). However, this surprise is more 
apparent in Deuteronomy since God directly tells Moses to go out against Sihon. Even with the 
divine command, there is still the desire to settle matters peacefully, with the divine will 
upholding the conquest once peace is no longer attainable. The communication between God and 
Israel or the lack thereof shapes the narrative around the conquest. This reflects different 
emphases on the memory of the event, where one focuses more on the collective aspect of 
Israel’s victory over Sihon as a cohesive group, and the other focuses on the interpersonal 
relationship between God, Moses, and Israel in relation to facing Sihon and the Amorites. For 
Deuteronomy, the emphasis on God’s role in the victory becomes a part of some of Moses’ 
sermons, as it is later mentioned in Deuteronomy 4 as part of the prologue about God’s help of 
Israel in the past and why Israel owes much to the Lord. 
  With the narrative of Sihon’s defeat comes another prevalent theme in the memory of 
Heshbon. In Numbers 21, the kingdom of Sihon has borders with Ammon and Moab, and this is 
explicitly stated within the passage. The border with Ammon is also pointed out in the narrative 
of Deuteronomy 2. Furthermore, the main feature of the passage, the song of Heshbon, is 
partially a slight against Moab. This comes in Num 21:28-29, which states: 
ןֹ֑חיִס ֣תַיְרִּקִמ הָ֖בָהֶל ןֹוּ֔בְׁשֶחֵֽמ הָ֣אְצָֽי ׁ֙שֵא־יִּכ  
ָ֔אֹומ רָ֣ע ֙הָלְכָֽא ׃ןֹֽנְרַא תֹו֥מָּב יֵ֖לֲעַּב    
For a fire has come out from Heshbon, a flame from the city of Sihon. 
It has consumed Ar of Moab, the owners of the high places of the 
Arnon 
  ׁשֹו֑מְּכ־םַע ָּתְדַ֖בָא בָ֔אֹומ ֣ְל־יֹוא 29
 יִ֖רֹמֱא zֶלֶ֥מְל תיִ֔בְּׁשַּב ויָ֣תֹנְבּו ֙םִטיֵלְּפ ויָ֤נָּב ןַ֨תָנ
׃ןֹוֽחיִס  
Woe to you Moab! You have perished, people of Chemosh! 
He has given his sons as fugitives and his daughters into captivity to 
king Sihon of the Amorites. 
Moab in this passage has fallen victim to the establishment of Heshbon by Sihon, and a 
significant portion of the song concerns the destruction of Moab. Noticeably, this destruction 
comes from the Amorites rather than the Israelites, which is unexpected since the rest of the 




passage focuses on the conflict between the Israelites and the Amorites, not the Moabites. In 
terms of Israel’s conquest, the Moabites do not play a significant role, but their relationship to 
the city of Heshbon is being set in place here. This inclusion significantly impacts the memory of 
Heshbon when it comes to later passages, as it brings in third parties to Israel’s history 
concerning the site. As a result, the song of Heshbon establishes tension and conflict when it 
comes to the ownership and identity of Heshbon, which is another theme and pattern that 
becomes dominant in the memory of Heshbon. Indeed, the song of Heshbon has been discussed 
previously for its value concerning the nations involved (Hanson, 1968). This song is also 
referenced in Jeremiah 48, which focuses exclusively on Moab; and the conflict over the 
ownership of Heshbon plays a role in passages such as Judges 11 and Jeremiah 49. In the end, 
Numbers 21 establishes many of the key themes and identities that Heshbon’s memory takes on 
across the Hebrew Bible. 
Numbers also makes it clear that Heshbon is not part of the promised land for the 
Israelites, and that there was no claim to it before the conquest. This is seen in the passage in 
Numbers 32 where the tribes of Reuben and Gad ask Moses if they can refrain from crossing the 
Jordan with the rest of Israel, and stay instead on the east side of Jordan where they had already 
conquered many cities, including Heshbon. Here, the name of God is mentioned in verse 4, 
which did not appear in the story of the conquest in chapter 21. God is attributed as the one who 
conquered the land through the Israelites. Moses also comes into play, even though he is not 
included in Numbers 21. The fact that both groups had to ask to stay and after that Moses 
rebukes them for their request, indicates that Heshbon was not part of the plan. However, by the 
end of the chapter, Reuben and Gad agree to cross to help the other tribes claim their land and 
then come back to the east side of the Jordan to inhabit places such as Heshbon. This promise is 




what changes the nature of this passage. As noted by Marquis (2013), the participation of Gad 
and Reuben in the conquest of Canaan is the condition for inhabiting the lands conquered in 
Numbers 21 without sinning against God. As a result, Heshbon conditionally becomes part of 
Israel’s inheritance, even though it was not promised to them. It became integrated into Israel’s 
claim over Canaan, which is unusual since it places Heshbon on the fringe of their land’s 
identity.  
Another interesting feature about Numbers 32 is the building of the cities Israel inhabits. 
Verses 37-39 mention that the Gadites and Reubenites (re)build the cities of Heshbon, Elealeh, 
Qirithaim, Nebo, and Baal-Meon, but that they also give different names to the cities that they 
(re)build. Concerning Heshbon, this is very significant, since presumably, Heshbon would have a 
different name now. However, this passage is not clear on the new names given to the cities and 
Heshbon is continually referenced by its original name throughout the rest of the Old Testament. 
This ties Heshbon back to the city’s biblical origin pertaining to the king of the Amorites. It does 
not fully integrate to Israelite identity, and continues to have ties to other nations. As a result, the 
passage impacts the overall memory of Heshbon by alluding to the issue of Israel’s claim and the 
co-opting of Heshbon into its identity. 
Another notable passage is Deuteronomy 4, where the mention of Heshbon also has 
significant meaning. Moses there gives a speech to the Israelites on what God has done for them 
as a prelude to his speech on the law, and the encounter with Sihon forms part of this 
introduction. This shows how the memory of Heshbon is being shaped, in this case tied to the 
encounter with Sihon, and the role God played in Israel’s victory. It is framed towards God’s 
providence for Israel within their journey to the promised land. Deuteronomy in general brings 




up the event of Sihon’s defeat at Heshbon several times in chapters 1, 2, 3, 4, and 29. In many 
ways, the memory is being ingrained through repeated uses, ensuring its persistence.   
In the end, the Torah lays in place many of the dominant features of Heshbon’s overall 
identity. Heshbon’s relationship to King Sihon is firmly established within its narrative-focused 
memories and already becomes a part of the biblical identity of Heshbon when it is referenced. 
Indeed, it is perhaps the strongest memory of Heshbon within the Old Testament. It also lays in 
place some of the foundations for the identities that Heshbon takes on within the other sections 
of the Bible, such as Moab’s relationship to Heshbon and hints concerning the contested nature 
of the city among the nations and even within Israel’s ownership.  
The Early Prophets 
The earlier prophets echo the dominant features in the Torah’s construction of Heshbon’s 
cultural memory. For example, the narrative of Sihon’s defeat at Heshbon still persists in both 
Joshua and Judges. In some ways, Joshua actually picks up on the narrative of Heshbon where 
the Torah left off. For example, in Joshua 9, the Gibeonites come to Joshua to make a pact to 
protect themselves through trickery. In their plea, they mention past events that the Israelites 
have gone through, one major point being the conquest of Heshbon. This implies that the impact 
of the fall of Heshbon has already affected the neighboring people in Canaan, enough to cause 
them to fear Israel. The defeat of Sihon is implied to be the reason why the Gibeonites came to 
Joshua for peace. On the topic of Sihon’s defeat, Joshua also follows the Torah’s example of 
continuing to reference the event, keeping the memory present as the narrative progresses. As a 
result, Heshbon’s importance is emphasized, especially the conquest narrative. It becomes part of 
Israel’s overall narrative and their reputation among the other nations.  




In addition, while the memory of Sihon remains in Judges 11, another theme becomes 
prominent. During the conflict between Jephthah and Ammon, the Ammonite king claims 
ownership of the lands that Sihon held, including Heshbon, accusing Israel of stealing the land 
from Ammon. However, Jephthah contests this claim by retelling the tale of the conquest of 
Heshbon paralleling the narrative in Numbers 21 with his own words. 
Table 2: Story of Heshbon in relation to Numbers 21 









־zֶלֶֽמ ןֹ֥חיִס־לֶא 21 םיִ֔כָאְלַמ ֙לֵאָרְׂשִי חַ֤לְׁשִּיַו 
׃רֹֽמאֵל יִ֖רֹמֱאָה  
22 \ ֹל ֶ֗צְרַאְב הָ֣רְּבְעֶא  ֙הֶּטִנ א֤  
ֹל םֶרֶ֔כְבּו הֶ֣דָׂשְּב  zֶרֶ֤דְּב רֵ֑אְב יֵ֣מ הֶּ֖תְׁשִנ א֥
׃ֶֽלֻבְּג רֹ֖בֲעַנ־רֶֽׁשֲא דַ֥ע zֵ֔לֵנ zֶ֙לֶּ֙מַה  
 
And Israel sent messengers to 
Sihon, king of the Amorites, 
saying,  
Let me pass through your land. We 
will not turn aside into the open 
field or the vineyard. We will not 
drink water from the well. We will 
walk on the King’s highway until 
we pass your territory.  
 
םיִ֔כָאְלַמ ֙לֵאָרְׂשִי חַ֤לְׁשִּיַו  יִ֖רֹמֱאָה־zֶלֶֽמ ןֹו֥חיִס־לֶא 19





And Israel sent messengers to Sihon, king 
of the Amorites, king of Hehsbon, and 
Israel said to him, “Please let us pass 




ֶא ןֹ֣חיִס ןַ֨תָנ־ֹאלְו ֹ֒ולֻבְגִּב רֹ֣בֲע֮ לֵאָרְׂשִי־ת 23
ֹוּ֗מַע־לָּכ־תֶא ןֹ֜חיִס ףֹ֨סֱאֶּיַו  תאַ֤רְקִל אֵ֞צֵּיַו
ֹבָּיַו הָרָּ֔בְדִּמַה ֙לֵאָרְׂשִי  םֶחָּ֖לִּיַו הָצְ֑הָי א֖
׃לֵֽאָרְׂשִיְּב  
 
But Sihon did not give Israel 
passage into his territory. And 
Sihon gathered all his people and 
went out against Israel in the 
wilderness. And he went to Jahaz 
and fought with Israel. 
 
ףֹ֤סֱאֶּיַו 20 ֹו֔לֻבְגִּב  רֹ֣בֲע  ֙לֵאָרְׂשִי־תֶא  ןֹו֤חיִס  ןיִ֨מֱאֶה־ֹאלְו   




But Sihon did not trust Israel to pass his 
territory and Sihon gathered all his people 
and encamped in Jahaz, and fought with 
Israel.  
 










 ֹו֜צְרַא־תֶא ׁשַ֨ריִּיַו בֶרָ֑ח־יִפְל לֵ֖אָרְׂשִי ּוהֵּ֥כַּיַו 24
ְּב־דַע ֙קֹּבַי־דַע ןֹ֗נְרַאֵֽמ יֵ֥נְּב לּו֖בְּג זַ֔ע יִּ֣כ ןֹוּ֔מַע יֵ֣נ
׃ןֹוּֽמַע  
 
And Israel subdued him with the 
mouth of the sword and he 
possessed his land, from the 
Arnon, to the Jabbok, until (the 
territory of) the sons of Ammon, 
for strong was the territory of 
Ammon. 
 
 לֵ֜אָרְׂשִי־יֵֽה­ֱא הָ֨והְי ןֵּתִּיַ֠ו ֹוּ֛מַע־לָּכ־תֶאְו ןֹו֧חיִס־תֶא 21
 יִ֔רֹמֱאָה ץֶרֶ֣א־לָּכ תֵ֚א לֵ֔אָרְׂשִי ׁ֙שַריִּיַו םּוּ֑כַּיַו לֵ֖אָרְׂשִי ֥דַיְּב
׃איִֽהַה ץֶרָ֥אָה בֵׁ֖שֹוי  
 
And the Lord God of Israel gave Sihon and 
all his people into the hand of Israel and 
they subdued them. And Israel took all the 





 בֶׁשֵּ֤יַו הֶּלֵ֑אָה םיִ֖רָעֶה־לָּכ תֵ֥א לֵ֔אָרְׂשִי ֙חַּקִּיַו 25
־לָכְבּו ןֹוּ֖ב ְׁשֶחְּב יִ֔רֹמֱאָֽה יֵ֣רָע־לָכְּב ֙לֵאָרְׂשִי
׃ָהיֶֽתֹנְּב  
 
And Israel took all these cities and 
Israel inhabited in all the cities of 
the Amorites, in Heshbon, and in 
all its villages. 
 
־ןִמּו קֹּ֔בַּיַה־דַעְו ֙ןֹונְרַאֵֽמ יִ֑רֹמֱאָה לּו֣בְּג־לָּכ תֵ֖א ּוׁ֔שְריִּ֣יַו 22
׃ןֵּֽדְרַּיַה־דַעְו רָּ֖בְדִּמַה  
 
 
And they possessed all the territory of the 
Amorites, from the Arnon, to the Jabbok, 
and from the wilderness to the Jordan. 
 
 
For the purposes of Heshbon’s cultural memory, this slightly redirects the themes tied to 
Heshbon. This passage effectively shows that Heshbon is a contested area, with Ammon now 
laying claim to the city that Israel laid claim to after defeating Sihon of the Amorites, who laid 
claim to it after defeating Moab. This is despite the fact that in the original biblical narrative, 
Ammon has nothing to do with Heshbon, as pointed out by Jephthah himself, other than being on 
the other side of the border between the Ammonites and Amorites. Bloch-Smith also noticed this 
gap, further adding that there is no context around Ammon’s claim to the land (2015). The 
conflict here along with Jephthah’s retelling of the conquest narrative, reconstructs the memory 
by adding in another member into a narrative that had barely been referenced previously in 
Numbers 21. In a way, this passage implies the tenuous hold that Israel has over Heshbon, a 
theme that becomes even more evident in the latter prophets.  




In the end, the early prophets support the emphasis of the memory that the Torah 
establishes concerning Israel’s victory, but it also starts shifting the cultural memory to display 
the conflicting nature of Heshbon’s identity as related to the claims of Israel versus that of 
Ammon. 
The Latter Prophets 
The latter prophets, including Jeremiah and Isaiah, establish a new emphasis on the site 
of Heshbon. They further focus on the poetic and visual aspects of the site, invoking it as a 
symbol of national disaster in the form of laments, and rarely use the site as part of a narrative. 
For instance, Jeremiah and Isaiah put forth a reflection or lament about the tragedy that is either 
yet to come or has already fallen upon the city itself, and therefore shift the cultural memory 
about the identity of the site, since the subjects are passive. In these passages, emphasis is placed 
upon the city itself and the inhabitants as a whole, rather than on a narrative concerning the 
actions of certain people.  
In the case of Jeremiah, the state of Heshbon is tied heavily with the fall of Moab and 
Ammon. When it comes to the oracle concerning Moab in Jeremiah 48, Heshbon becomes the 
point from which Moab receives further destruction.  
Table 3: Song of Heshbon 





ןֹ֑חיִס יְרִּקִמ 28 ָֽי ׁ֙שֵא־יִּכ הָ֖בָהֶל ןֹוּ֔בְׁשֶחֵֽמ הָ֣אְצ  
׃ןֹֽנְרַא תֹו֥מָּב יֵ֖לֲעַּב בָ֔אֹומ רָ֣ע  ֙הָלְכָֽא   
 
 
For a fire has come out from Heshbon, 
a flame from the city of Sihon. 
It has devoured Ar of Moab, the 
owners of the high places 
  םיִ֑סָנ ַחֹּ֣כִמ ּו֖דְמָע ןֹוּ֛בְׁשֶח לֵ֥צְּב 45
ןֹו֔חיִס ןיֵּ֣בִמ ָ֣צָי ׁשֵ֞א־יִּֽכ ֙הָבָהֶֽלְו ןֹוּ֗בְׁשֶחֵמ א  
׃ןֹוֽאָׁש יֵ֥נְּב דֹ֖קְדָקְו בָ֔אֹומ תַ֣אְּפ ֙לַכא  ֹּתַו ֙   
 
In the shadow of Heshbon they stand without 
strength, fleeing.                                                        
For a fire has come out from Heshbon, a flame from 
the house of Sihon  
and it has devoured the head of Moab, the crown of 
the sons of uproar.  







ׁשֹו֑מְּכ־םַע ָּתְדַ֖בָא בָ֔אֹומ ֣ְל־יֹוא 29   
תיִ֔בְּׁשַּב ויָ֣תֹנְבּו  יִ֖רֹמֱא zֶלֶ֥מְל ֙םִטיֵלְּפ  ויָ֤נָּב   ןַ֨תָנ
׃ןֹוֽחיִס  
 
Woe to you Moab! You have 
perished, people of Chemosh! 
 He has given his sons as fugitives and 
his daughters into captivity to king 
Sihon of the Amorites. 
 
ׁשֹו֑מְּכ־םַע דַ֖בָא בָ֔אֹומ 46 ֣ְל־יֹוא   
׃ הָֽיְבִּׁשַּב יֶ֖תֹנְבּו יִבֶּׁ֔שַּב ֙יֶ֙נָב    ּו֤חְּקֻל־יִּֽכ
 
 
Woe to you Moab! The people of Chemosh have 
perished!  
For your sons have been taken into captivity and your 
daughters into captivity. 
 
This is clearest in verses 45-47, which directly quote the song of Heshbon from Numbers 
21: 27-30. Like in Numbers 21, a “fire has come out” to consume Moab, causing great suffering 
to the people of Chemosh. What is fascinating about this passage is the identity that Heshbon 
takes concerning Moab. In both Numbers 21 and Jeremiah 48:45-47, Heshbon is not necessarily 
owned or claimed by Moab, but is destroyed by it. This is also apparent earlier in verse 2, where 
the passage alludes to enemies planning destruction against Moab from Heshbon itself. As a 
result, the main relationship between Moab and the city of Heshbon within the Bible is not one 
of a nation that has a claim on the city, but one where the city represents coming destruction to 
Moab.  
Isaiah 15 and 16 also share a connection to Jeremiah 48. Both chapters in Isaiah have 
similar themes and parallels to Jeremiah 48 when it comes to the nation of Moab (Woods, 2011). 
Aside from word overlap among the three chapters, some of the similarities that have been noted 
are themes such as lament, disaster, place names, and the weakening of Moab. When it comes to 








Table 4: Heshbon in the oracles against Moab: Jeremiah 48, Isaiah 15 and 16. 






הָ֔מְבִׂש ןֶפֶּ֣גַה zָּ֙ל־הֶּכְבֶא רֵ֤זְעַי יִ֨כְּבִמ 32  
ּועָ֑גָנ ֖רֵזְעַי ֥םָי דַ֛ע םָ֔י ּורְבָ֣ע zִ֙יַ֙תֹׁשיִֽטְנ    
׃ לָֽפָנ דֵ֥דֹׁש zֵ֖ריִצְּב־לַעְו zֵ֥ציֵק־לַע  
 
 
With the weeping of Jazer I 
will weep for you, vine of 
Sibmah!  
Your plants have passed over 
the sea unto the sea of Jazer 
they touch. 
 Upon your summer fruit and 
upon your grape-harvest the 
plunderer has fallen.  
 
הָ֗מְבִׂש ןֶפֶּ֣ג 8    לָ֜לְמֻא ןֹוּ֨בְׁשֶח ֩תֹומְדַׁש יִּ֣כ
ָהיֶּ֔קּורְׂש ּו֣מְלָה ֙םִיֹוג יֵ֤לֲעַּב   
רָּ֑בְדִמ ּועָּ֣ת  ּועָ֖גָנ רֵ֥זְעַי־דַע   
׃ םָֽי ּורְבָ֥ע    ָהיֶ֔תֹוחֻ֣לְׁש ּוׁ֖שְּטִנ
 
For the fields of Heshbon and 
the vine of Sibmah have dried 
up.  
The lords of the nations have 
torn down the vine tendrils 
which have gone up to Jazer 
and wandered the wilderness. 
 Her branches have lied 
unnoticed. They are gone over 
the sea.  
 
הָ֔מְבִׂש ןֶפֶּ֣ג ֙רֵזְעַי יִ֤כְבִּב 9    הֶּ֞כְבֶא    ןֵּ֡כ־לַע
הֵ֑לָעְלֶאְו ןֹוּ֖בְׁשֶח יִ֔תָעְמִּד zֶ֙וָּ֙יַרֲא   
׃ לָֽפָנ לַעְו zֵ֛ציֵק־לַע דָ֥דיֵה zֵ֖ריִצְק־    יִּ֧כ
 
Thus, I will weep upon the 
Vine of Sibmah with the 
weeping of Jazer.  
I will drench you with tears 
Heshbon and Elealeh 
 for upon your summer fruit 
and your harvest the (war) cry 





֙ץַהַ֙י־דַע הֵ֗לָעְלֶא־דַע ןֹוּ֜בְׁשֶח תַ֨קֲעַּזִמ 34  
־דַע   ֙רַעֹּ֨צִמ םָ֔לֹוק ּו֣נְתָנ
םיִ֔רְמִנ יֵ֣מ־םַּג יִּ֚כ ֑הָּיִׁשִֽלְׁש תַ֖לְגֶע םִיַ֔נֹרֹ֣ח   
׃ּוֽיְהִי תֹוּ֖מַׁשְמִל  
 
A cry from Heshbon to 
Elealeh to Jahaz have given 
voice. From Zoar to 
Horonaim, 
 Eglath Shelishiyah, for even 
the waters of Nimrim 
devastation will happen.  
 
 ץַ֖הַי־דַע הֵ֔לָעְלֶאְו ֙ןֹוּבְׁשֶח קַ֤עְזִּתַו 4
םָ֑לֹוק   עַ֣מְׁשִנ
  הָעְר֥ ָי ֹוׁ֖שְפַנ ּועיִ֔רָי ֙בָאֹומ יֵ֤צֻלֲח ןֵּ֗כ־לַע
׃ֹוּֽל  
 
And Heshbon and Elealeh cry 
out unto Jahaz. Their voice 
 is heard upon the armed men 








רַע 5   ֹ֖צ־דַע   ָהֶ֕חיִרְּב קָ֔עְזִי בָ֣אֹומְל ֙יִּבִל
֑הָּיִׁשִלְׁש תַ֣לְגֶע    
ֹוּ֔ב־הֶלֲעַֽי ֙יִכְבִּב תיִ֗חּוּלַה הֵ֣לֲעַמ ׀יִּ֣כ  
׃ּורֵֽעֹעְי    רֶבֶׁ֖ש־תַקֲעַז םִיַ֔נֹרֹוח zֶרֶּ֣ד יִּ֚כ
My heart cries out to Moab as 
far as Zoar, Eglath Shelishiya  
for they go up the Ascent of 
Luhith weeping.  
For (on) the road of Horonaim 




In the verses concerning Heshbon, both Isaiah 15-16 and Jeremiah 48 emphasize the 
lament theme. In these three references to Heshbon, Moab has languished, with images 
containing desolate fields and dried up vines from the cities in the general region. The most 
notable connection between Jeremiah 48 and Isaiah 15-16, that concerns Heshbon, is the “crying 
out” from Heshbon as well as from other cities. There is so much sorrow around the city, yet 
there are also differences between Jeremiah and Isaiah. Isaiah 16:8-9 for example, is much more 
personal, and the sorrow is greater than in Jeremiah 48:32. This is also true for Isaiah 15, where 
in verse 4 the Lord’s heart personally cries out for Heshbon and Elealeh. Furthermore, Isaiah 16 
points out Heshbon’s fields whereas Jeremiah 48 does not mention Heshbon until verse 34. 
Nevertheless, the connections between Isaiah and Jeremiah are apparent, with parallels and 
sharing of themes, including that of Heshbon when it comes to the nation of Moab.  
The connections with Jeremiah aside, Isaiah offers other features about Heshbon’s 
identity and cultural memory. As mentioned before, Isaiah’s take on Moab and Heshbon is more 
sorrowful and tragic. In fact, Isaiah 15:1-16:14 has been noted as a chiasm, a poetic structure 
where the two halves of a passage mirror each other to emphasize themes or ideas, in this case, 
ruin, grief, pride and destruction (Motyer, 1993). While punishment and faulty pride are noted in 
the passages, Isaiah seems to concern himself more with the tragedy of Moab. In Isaiah 15:4-5, 




the depth of the destruction is felt with the cries of the armed men. This passage also uses 
specific emotions and reactions not seen in other passages, such as a soul trembling, and more 
notably, the narrator’s heart crying out to Moab. J. Motyer noted that due to the construction of 
the phrase, it is the Lord crying out towards Moab, bringing the tragedy of the nation as one 
affecting God himself (1993). The state of Heshbon, as it pertains to Moab, becomes emotionally 
poignant. Isaiah 16 adds to this emotional pain by painting pictures such as the languishing fields 
and the dried vine of Sibmah. Heshbon is a different type of symbol of disaster than in Jeremiah, 
now full of tragedy rather than mere punishment. Overall, Isaiah 15 and 16 add to the poetic 
aspect of the memory of Heshbon in relation to Moab, using it to emphasize the sorrow and 
lament over the fall of the city. 
On the other hand, the latter prophets’ memory of Heshbon also has ties to another 
nation, Ammon. In the oracle concerning Ammon in Jeremiah 49, the site of Heshbon has also 
been tied to its destruction, albeit in a different manner than that of Moab. In Jeremiah 49, the 
oracle against Ammon begins with the accusation that Ammon has stolen lands that Israel should 
have inhabited and that destruction is coming their way. The text implies that Heshbon is a part 
of these stolen lands, as well as one of the cities that was going to fall. As a result, Ammon is not 
a victim of enemies plotting within Heshbon, but a victim of its own undoing for which they will 
lose much, including the city of Heshbon. The passage is not as sympathetic to the plight of 
Ammon in relation to Heshbon, as Jeremiah 48 and Isaiah 15 and 16 were to Moab. This likely 
results from Ammon’s biblical history concerning Heshbon, full of conflict with Israel, contrary 
to that of Moab’s history. Sihon’s original kingdom as mentioned in Numbers 21 did border the 
nation of Ammon, which even the Israelites did not try to cross, implying that there was tension 
already between that land and Ammon. Furthermore, as seen in Judges, Ammon did try to lay 




claim on Sihon’s kingdom, including Heshbon, leading it into conflict with Israel when Israel 
denied it. The fact that the passage begins with the accusation that Ammon is inhabiting lands 
that do not belong to them, implies that Heshbon was also wrongfully taken by them and will be 
taken from them as consequence. However, as Christensen notes, the oracle against Ammon has 
rarely been seen as vindictive, especially in contrast to other oracles against the nations (1973). It 
also ends with a promise that the nation of Ammon would be restored. Consequently, there is 
still a sense of sympathy with Ammon. 
As a result, the city of Heshbon is tied to the suffering and destruction of both Ammon 
and Moab. However, in both of these cases, there is lament and even sympathy. At the end of 
their oracles, both nations are promised to see their fortunes restored. It is fascinating that 
Heshbon comes into play in passages that decry and detail the fall of two different nations while 
also giving hope. As a result, the emphasis on the city of Heshbon within the prophets focuses 
more on the tragedy of nations that are not Israel, linking part of its identity away from Israel. 
Heshbon becomes a symbol of disaster for Moab and Ammon through the poetic and visual 
aspects of the latter prophets’ memory. 
The Writings 
Within the Writings, Heshbon has inherent value, mostly separate from the tensions of 
ownership. Nehemiah gives a small reference to the events described in Numbers 21, focusing on 
God’s providence for Israel’s victory over Sihon. It is somewhat similar to Moses’ declaration in 
Deuteronomy 4, where he also relays some of the events in which God has helped Israel as a 
basis for the covenant stipulations in the Decalogue. However, Heshbon serves primarily as one 
of the many reminders of the significance of God’s wonders for Israel while they are suffering 
for their rebellion against him.  




First Chronicles 6, on the other hand, places emphasis on the inheritance of Heshbon for 
the Israelites. It has an even smaller contextual reference to Heshbon, making it part of the list of 
lands that are allocated to the Kohathite clan of the tribe of Levi. This passage seems to reference 
Joshua 21, where cities and land were given to the Levites. Other scholars have noted the 
similarities between Joshua 21 and 1 Chronicles 6, believing that one passage is reliant on the 
other, many believing 1 Chronicles to be dependent on Joshua 21 (Braun, 1986). However, 
Heshbon was given to the Merarites here rather than the Kohathites as mentioned in Joshua 
21.  As a result, we find yet another example of direct referencing and overlapping of memories, 
but with some differences showing the flexibility and developing nature of memory. 
Song of Solomon probably has the largest impact on biblical Heshbon’s memory in the 
Writings. It is the only passage in the biblical text that describes any features or qualities of the 
city itself.  
Song of Solomon 7:5 
zֵ֖ראָּוַצ לַּ֣דְגִמְּכ  ןֵּׁ֑שַה   
zִיַ֜ניֵע  תֹו֣כֵרְּב  ןֹוּ֗בְׁשֶחְּב  ֙רַעַׁ֙ש־לַע  םיִּ֔בַר־תַּב    
zֵּ֙פַא לַּ֣דְגִמְּכ  ןֹו֔נָבְּלַה  הֶ֖פֹוצ  יֵ֥נְּפ  ׃קֶׂשָּֽמַד   
Your neck is as a tower of ivory 
Your eyes are as the pools of Heshbon, by the gate of Bath Rabbim 
Your nose is as the tower of Lebanon, facing towards Damascus 
The pools of Heshbon and the gate of Bath Rabbim referenced here are not mentioned in 
any other passage that has Heshbon’s name, and the same goes for any other features exclusive 
to the city itself. Furthermore, Heshbon is completely separate from any narrative or conflict that 
tends to shadow it in the other sections of the Bible. This passage has been noted has a song of 
praise or admiration specifically of the female form, starting from the bottom to the top (Garrett, 
2004). While this passage primarily focuses on describing the beauty of the body of a woman, 
the fact that the city of Heshbon is tied to the features of the eyes, gives it value not seen 
elsewhere. As noted by Garrett (2004), the eyes are reflective with depth, giving special 
significance to the pools, being compared to the focal point of the head.  As a result of all of this, 




there is now a physical and visual aspect to the site that can be grasped outside of narratives and 
oracles. It is tangible, and even beautiful in its own right.  
Conclusion 
Overall, each section in the Hebrew Bible has its own unique take on the cultural memory 
of the biblical site, shifting the perspective on its legacy as well as matching previous research on 
different perspectives and approaches to the site. The Torah emphasizes narrative and 
relationships, represented by conflicts and the presence of God. The Prophets, especially the 
latter ones, emphasize the symbol of the site and the disaster that has struck it. Finally, the 
Writings insert a cultural value to the site, unique in its beauty as the object of inheritance to the 
Israelites. While the Prophets and the Writings may have built their perspectives on the site in 
reference to the narratives in the Torah, especially when Sihon’s name is referenced, they also 
shift the memory by adding a value that extends beyond that conquest. It is not just a city of 
former enemies, but a city that has taken its own identity across the text, both as part of Israel’s 
inheritance, and as part of a symbol of disaster. 
There are a number of possible limitations to this study, some of which concern its scope. 
The first limitation is the distribution of data. The Writings had a very low amount of passages 
concerning Heshbon whereas the Prophets had many more, enough to separate it into two 
subsections. This in turn affected my interpretation, since gathering a nuanced interpretation of 
the site’s cultural memory from the Writings was difficult to attain. Then there are the passages 
that contain indirect references to the site. There are instances in the Bible where events such as 
the defeat of Sihon are referenced but without the city of Heshbon. In other words, Heshbon has 
been left out of the memory in these instances. Although these indirect references were not a part 
of my study, they could add to the discussion around Heshbon. The reason for the absence of the 




site in these references may be just as important as why the site has been referenced in the 
absence of certain events or participants. These additional data points may give a more nuanced 
view on how the cultural memory bound the site to certain events or divorced it from those 
events, as well as the selectivity in invoking Heshbon over other sites.  
Moreover, other ancient versions of the Bible, especially the Septuagint, were 
participants in codifying the final text, sometimes with different wording or emphases from what 
is seen in the Hebrew text. Understanding the consistency of Heshbon’s memory across other 
versions such as the Septuagint or the Peshitta may indicate how biblical Heshbon’s identity 
developed.  
In addition, the extent of how location affects the perspective on Heshbon was not 
evaluated in depth. Looking further into the passages involving Heshbon for references to other 
cities, landmarks or sources of location, would help in better understanding the biblical picture of 
its location. Many of the biblical references to Heshbon are in relation to other cities or 
landmarks, whether it is because the goal of a specific passage is to delineate the borders of a 
territory or to give a better line of reference for the original audience. Insights from these other 
sites would give further clarity on how the text as a whole locates Heshbon geographically. 
Following this, we have the relationship between the biblical and the modern-day 
location. Since the archaeological site of Tall Hisban, thought to be the biblical Heshbon, has not 
yielded much archaeological data pertaining to the biblical period of the city, questions abound 
concerning biblical Heshbon’s exact location in the modern context (Geraty, 2007) (Geraty, 
1972). In terms of the biblical text, the question has been very pertinent due to the numerous 
mentions of Heshbon alongside other place names. Despite the emphasis on the location of the 
site in the passages studied, the question has not been addressed by this study, and does not yield 




information needed to answer such a question. In a future study, overviewing the geographical 
location of the site could give a nuanced view of the cultural memories that build a visual setting 
of the site, especially if there are inconsistencies in describing its location. Another possible 
limitation is the qualitative aspect of the study. Many of these interpretations of the passages 
have a degree of subjectivity to them and if someone else were to replicate this study, it is 
possible for them to find somewhat different results.  
Furthermore, for the purposes of Heshbon and its modern archaeological site, Tal Hisban, 
it would be enormously beneficial to expand the study of cultural memory beyond biblical 
Heshbon. The city has been referenced many times in outside literature, called Esbus and later 
Hisban, with a diverse portfolio of events, cultures, and civilizations interacting at the site 
(Geraty, 1972). This could further expand the understanding of location as a place to further 
understand cultural memory, especially in regards to the first excavation in the Madaba Plains 
Project. Likewise, understanding other biblical cities through the lens of cultural memory would 
also be incredibly valuable, since the Bible uses place names quite often and cities often serve as 
a backdrop for events, prophecies, and poetry. Understanding the context behind biblical 
passages in the cities could grant a new perspective on the legacy of the individuals, nations, and 
events that transpire within the Bible. 
 Other possible limitations to this study concern its approach. The study was mostly 
focused on the overall cultural memory impact within the three general sections of the Hebrew 
Bible. However, there is more to the memory of Heshbon beyond the cultural aspect, since there 
are sociological, religious, historical, and archaeological aspects of the site, that have yet to be 
explored. In the future, it may be best to further expand on the identity of the site with these 
other possible approaches. 




 Overall, this study on the biblical cultural memory of Heshbon adds to the discussion on 
the relevance of cultural memory in religious studies, as well as the research concerning the site 
itself. It expands upon Stordalen’s study of Heshbon by adding in the overview of all direct 
references of Heshbon. It also further promotes the use of cultural memory in biblical studies, as 
the use of cultural memory brought in the discussion of the identities of the site, and its 
relationships among the Levantine states, which had not yet been explored. From the conflicts to 
the oracles, the cultural memory emphasis of the analysis brought insight to the nuanced subject 
of identity as it relates to land. Furthermore, the emphasis on Heshbon as a focus point for 
studying cultural memory demonstrated the role sites can have in exploring cultural memory. 
Heshbon had a diverse array of memories that would not be possible with studying a single event 
or member of a culture. This project shows the enormous relevance that sites and locations can 
have in the discussion of cultural memory. Sites can be a focal point of understanding the impact 
of cultural memory, as sites persist through time even though culture and history change. In the 
future, the study more sites can further expand on the role of other sites within the biblical 
narrative as there are a multitude of sites in the Bible that are referenced repeatedly. 
Additionally, the project introduced a methodology used in the behavioral sciences to 
bring to light the need for consistent methodology when it comes to interdisciplinary studies. 
Thanks to the content analysis design, the nuances and variety within the cultural memory of 
Heshbon became much more accessible to study. It provided a simple, yet systematic way to 
employ the terminologies within Jan Assmann’s theory of memory onto the site while still 
leaving much room for discussion and interpretation. As a result, this study can serve as a 
starting point for researchers to employ a more systematic approach to cultural memory. Overall, 




the project has opened up a discussion on the role of biblical sites in cultural memory and in 


























Appendix A: Personal Translations 
Numbers 21: 21-35 
׃רֹֽמאֵל יִ֖רֹמֱאָה־zֶלֶֽמ ןֹ֥חיִס־לֶא םיִ֔כָאְלַמ ֙לֵאָרְׂשִי חַ֤לְׁשִּיַו 21  
 
And Israel sent messengers to Sihon, king of 
the Amorites, saying, 
22 \ ֹל םֶרֶ֔כְבּו הֶ֣דָׂשְּב ֙הֶּטִנ א ֹל ֶ֗צְרַאְב הָ֣רְּבְעֶא יֵ֣מ הֶּ֖תְׁשִנ א֥ ֤
׃ֶֽלֻבְּג רֹ֖בֲעַנ־רֶֽׁשֲא דַ֥ע zֵ֔לֵנ zֶ֙לֶּ֙מַה zֶרֶ֤דְּב רֵ֑אְב  
 
“Let me pass through your land. We will not 
turn aside into the open field or the vineyard. 
We will not drink water from the well. We 
will walk on the King’s highway until we 
pass your territory.” 
 
־תֶא ןֹ֜חיִס ףֹ֨סֱאֶּיַו ֹ֒ולֻבְגִּב רֹ֣בֲע֮ לֵאָרְׂשִי־תֶא ןֹ֣חיִס 23 ןַ֨תָנ־ֹאלְו 
ֹבָּיַו הָרָּ֔בְדִּמַה ֙לֵאָרְׂשִי תאַ֤רְקִל אֵ֞צֵּיַו ֹוּ֗מַע ־לָּכ םֶחָּ֖לִּיַו הָצְ֑הָי א֖
׃לֵֽאָרְׂשִיְּב  
 
But Sihon did not give Israel passage into his 
territory. And Sihon gathered all his people 
and went out against Israel in the wilderness. 
And he went to Jahaz and fought with Israel. 
 
־דַע ןֹ֗נְרַאֵֽמ ֹו֜צְרַא־תֶא ׁשַ֨ריִּיַו בֶרָ֑ח־יִפְל לֵ֖אָרְׂשִי ּוהֵּ֥כַּיַו 24
׃ןֹוּֽמַע יֵ֥נְּב לּו ֖בְּג זַ֔ע יִּ֣כ ןֹוּ֔מַע יֵ֣נְּב־דַע ֙קֹּבַי  
 
 
And Israel subdued him with the mouth of the 
sword and he possessed his land, from the 
Arnon, to the Jabbok, until (the territory of) 
the sons of Ammon, for strong was the 
territory of Ammon. 
 
־לָכְּב ֙לֵאָרְׂשִי בֶׁש 25 ֵּ֤יַו הֶּלֵ֑אָה םיִ֖רָעֶה־לָּכ תֵ֥א לֵ֔אָרְׂשִי ֙חַּקִּיַו
׃ָהיֶֽתֹנְּב־לָכְבּו ןֹוּ֖בְׁשֶחְּב יִ֔רֹמֱאָֽה יֵ֣רָע  
 
 
And Israel took all these cities and Israel 
inhabited in all the cities of the Amorites, in 
Heshbon and in all its villages. 
 
ֹמֱאָה zֶלֶ֥מ ןֹ֛חיִס ריִ֗ע ןֹוּ֔בְׁשֶח יִּ֣כ םַ֗חְלִנ אּו֣הְו אוִ֑ה יִ֖ר 26
׃ןֹֽנְרַא־דַע ֹו֖דָּיִמ ֹו֛צְרַא־לָּכ־תֶא חַּ֧קִּיַו ןֹוׁ֔שאִרָֽה ֙בָאֹומ zֶלֶ֤מְּב  
 
For Heshbon was the city of Sihon, King of 
the Amorites, who had fought with the 
previous king of Moab, and took all his land 
from his hand unto the Arnon 
 ריִ֥ע ן ֵ֖נֹוּכִתְו הֶ֥נָּבִּת ןֹוּ֑בְׁשֶח ּואֹּ֣ב םיִ֖לְׁשֹּמַה ּו֥רְמֹאי ןֵּ֛כ־לַע 27
׃ןֹוֽחיִס  
 
Against thus they say mockingly,4 “come to 
Heshbon, let it be built, and let the city of 
Sihon take its stand 
ןֹ֑חיִס 28 ׁ֙שֵא־יִּכ יְרִּקִמ הָ֖בָהֶל ןֹוּ֔בְׁשֶחֵֽמ הָ֣אְצָֽי   
׃ןֹֽנְרַא תֹו֥מָּב יֵ֖לֲעַּב בָ֔אֹומ רָ֣ע  ֙הָלְכָֽא   
5For a fire has come out from Heshbon, a 
flame from the city of Sihon. 
 It has devoured Ar6 of Moab, the owners of 
the high places of the Arnon. 
 
,4 “ םיִ֖לְׁשֹּמַה ” can be translated in various ways. Due to both its immediate and broader context, I chose to insert 
“mockingly.” 
5 The translation is lined up with the Hebrew where poetry appears. 
6 Hanson translated רָ֣ע  as “cities” to bridge the gaps among the Hebrew and other ancient languages’ version of the 
text (1968), however, here I follow the traditional translation as how it is presented in the Hebrew text.  




  ׁשֹו֑מְּכ־םַע ָּתְדַ֖בָא בָ֔אֹומ ֣ְל־יֹוא 29
׃ןֹוֽחיִס יִ֖רֹמֱא zֶלֶ֥מְל תיִ֔בְּׁשַּב ויָ֣תֹנְבּו ֙םִטיֵלְּפ ויָ֤נָּב ןַ֨תָנ  
Woe to you Moab! You have perished, people 
of Chemosh! 
He has given his sons as fugitives and his 
daughters into captivity to king Sihon of the 
Amorites 
ןֹו֑ביִּד־דַע ןֹוּ֖בְׁשֶח דַ֥בָא םָ֛ריִּנַו 30  
׃אָֽבְדיֵֽמ־דַע    Åרֶׁ֖שֲא חַפֹ֔נ־דַע םיִּׁ֣שַּנַו
But we have shot at them. Heshbon has 
perished as far as Dibon,                             
And we have made desolate as far as Nophah 
which is as far as Medeba” 
׃יִֽרֹמֱאָה ץֶרֶ֖אְּב לֵ֔אָרְׂשִי ֙בֶׁשֵּ֙יַו 31  
 
And Israel inhabited in the land of the 
Amorites. 
 ׳ׁשַריִּיַו׳ ָהיֶ֑תֹנְּב ּו֖דְּכְלִּי ַֽו רֵ֔זְעַי־תֶא לֵּ֣גַרְל ֙הֶׁשֹמ חַ֤לְׁשִּיַו 32
׃םָֽׁש־רֶׁשֲא יִ֥רֹמֱאָה־תֶא ״ׁשֶרֹוּ֖יַו״  
 
And Moses sent to spy Jazer and they seized 
its villages and drove away the Amorites who 
were there. 
 םָ֜תאָרְקִל ןָׁ֨שָּבַה־zֶלֶֽמ ֩גֹוע אֵ֣צֵּיַו ןָׁ֑שָּבַה zֶרֶּ֖ד ּו֔לֲעַּי ַֽו ּ֙ונְפִּיַו 33
׃יִעֶֽרְדֶא הָ֖מָחְלִּמַל ֹוּ֛מַע־לָכְו אּו֧ה  
 
And they turned and went out on the way of 
Bashan and Og, the king of Bashan came out 
against them, he and all of his people to battle 
at Edrei. 
ֹּיַו 34  יִּתַ֧תָנ ֞ְדָיְב יִּ֣כ ֹו֔תֹא אָ֣ריִּת־לַא ֙הֶׁשֹמ־לֶא הָ֤והְי רֶמא֨
רֶׁ֣שֲאַּכ ֹוּ֔ל ָתיִׂ֣שָעְו  ָתיִׂ֗שָע  ֹו֑צְרַא־תֶאְו ֹוּ֖מַע־לָּכ־תֶאְו ֹו֛תֹא
׃ןֹוּֽבְׁשֶח ְּב בֵׁ֖שֹוי רֶׁ֥שֲא יִ֔רֹמֱאָֽה zֶלֶ֣מ ֙ןֹחיִסְל  
 
And the Lord said to Moses, do not fear him, 
for I will give into your hand him and all his 
people, and all his land. And you will do to 
him as you did to Sihon, king of the 
Amorites, who lived in Heshbon.  
 ֹו֖ל־ריִֽאְׁשִה יִּ֥תְלִּב־דַע ֹוּ֔מַע־לָּכ־תֶאְו ֙ויָנָּב־תֶאְו ֹו֤תֹא ּוּ֨כַּיַו 35
׃ֹוֽצְרַא־תֶא ּוׁ֖שְריִּֽיַו דיִ֑רָׂש  
 
And they smote him and his sons and all his 
people until there was no survivor left to him, 
and they possessed his land. 
 
Numbers 32: 2-57 
 ֣רָזָעְלֶא־לֶאְו ֙הֶׁשֹמ־לֶא ּו֤רְמֹאּיַו ןֵ֑בּואְר יֵ֣נְבּו דָ֖ג־יֵֽנְב ּואֹ֥בָּיַו 2
׃רֹֽמאֵל הָ֖דֵעָה יֵ֥איִׂשְנ־לֶאְו ןֵ֔הֹּכַה  
 
And the sons of Gad and the sons of Reuben 
came and said unto Moses and unto Eleazar 
the priest and unto the leaders of the 
congregation saying 
 ֹו֖בְנּו םָ֥בְׂשּו הֵ֑לָעְלֶאְו ןֹוּ֖בְׁשֶחְו הָ֔רְמִנְו רֵ֣זְעַיְו ֙ןֹביִדְו תֹו֤רָטֲע 3
׃ןֹֽעְבּו  
“Ataroth, Dibon, Jazer, Nimrah, Heshbon, 
Elealeh, Shechem, Nebo and Beon 
 
7 In the surrounding context, it is clear that the Rubenites and the Gadites desired to stay on the east side of Jordan in 
the cities the Israelites had conquered for their herds. 




ֶׁ֨שֲא ץֶרָ֗אָה הֶ֖נְקִמ ץֶרֶ֥א לֵ֔אָרְׂשִי תַ֣דֲע ֙יֵנְפִל ֙הָוהְי הָּ֤כִה ר 4
ס ׃הֶֽנְקִמ יֶ֖דָבֲעַֽלְו אוִ֑ה  
 
The land which the Lord has conquered 
before the congregation of Israel, is land for 
livestock and your servants have livestock.” 
ֹּזַה ץֶרָ֧אָה־תֶא ןַֻּ֞תי יֶ֔ניֵעְּב ֙ןֵח ּונ 5 אָ֤צָמ־םִא ּו֗רְמֹאּיַו תא֛
׃ןֵּֽדְרַּיַה־תֶא ּונֵ֖רִבֲעַּת־לַא הָּ֑זֻחֲאַל יֶ֖דָבֲעַל  
 
And they said, “if we have found grace in 
your eyes, may we be given this land to your 
servants as property. Do not cause us to pass 
over the Jordan.” 
 
Numbers 32: 37-39 
׃םִיָֽתָיְרִק תֵ֖אְו אֵ֑לָעְלֶא־תֶאְו ןֹוּ֖בְׁשֶח־תֶא ּו֔נָּב ֙ןֵבּואְר יֵ֤נְבּו 37  
 
And the sons of Reuben built Heshbon and 
Elealeh and Kirithaim 
הָ֑מְבִׂש־תֶאְו םֵׁ֖ש תֹּ֥בַסּוֽמ ןֹו֛עְמ 38 לַעַּ֧ב־תֶאְו ֹו֞בְנ־תֶאְו   
׃ּוֽנָּב רֶׁ֥שֲא םיִ֖רָעֶה תֹו֥מְׁש־תֶא תֹ֔מֵׁשְב ּו֣אְרְקִּיַו  
 
And Nebo and Baal-Meon, their names 
changed, and Sibmah. And they called by 
name, names to the cities which they built. 
־תֶא ׁשֶרֹוּ֖יַו ָהֻ֑דְּכְלִּי ַֽו הָדָ֖עְלִּג הֶּׁ֛שַנְמ־ןֶּב ריִ֧כָמ יֵ֨נְּב ּו֜כְלֵּ֨יַו 39
׃ּהָּֽב־רֶׁשֲא יִ֥רֹמֱאָה  
 
And the sons of Machir the sons of Manasseh 
went to Gilead and they took it and drove 
away the Amorites who were in it.  
 
Deuteronomy 1:1-8 
1 רֶבֵ֖עְּב לֵ֔אָרְׂשִי־לָּכ־לֶא ֙הֶׁשֹמ רֶּ֤בִּד רֶׁ֨שֲא םיִ֗רָבְּדַה הֶּלֵ֣א  
ןָ֥בָלְו לֶפֹּ֛ת־ןיֵֽבּו ןָ֧ראָּפ־ןיֵּֽב ףּו֜ס ל ֹו֨מ ֩הָבָרֲעָּֽב רָּ֡בְדִּמַּב ןֵּ֑דְרַּיַה  
׃בָֽהָז יִ֥דְו תֹ֖רֵצֲחַו   
 
These are the words which Moses spoke to all 
of Israel in the side of the Jordan in the 
wilderness in the plain in front of Suph, in 
between Paran and in between Tophel, and 
Laban and Hazeroth and Dizahab. 
׃ַעֵֽנְרַּב 2 ׁשֵ֥דָק דַ֖ע ריִ֑עֵׂש־רַה zֶרֶּ֖ד בֵ֔רֹחֵֽמ ֙םֹוי רָׂ֥שָע דַ֨חַא   
 
It is eleven days from Horeb by the way of 
Mount Seir to Kadesh Barnea 
 הָ֔נָׁש םיִ֣עָּבְרַאְּב ֙יִהְיַו ׁשֶדֹ֑חַל דָ֣חֶאְּב ׁשֶדֹ֖ח רָׂ֥שָע־יֵּֽתְׁשַעְּב 3
 ֹו֖תֹא הָ֛והְי הָּ֧וִצ רֶׁ֨שֲא לֹכְּ֠כ לֵ֔אָרְׂשִי יֵ֣נְּב־לֶא ֙הֶׁשֹמ רֶּ֤בִּד
׃םֶֽהֵלֲא  
 
And it came to pass, in the fortieth year in the 
eleventh month in the first of the month 
Moses spoke to the sons of Israel as all of 
which the Lord God commanded 
 ןֹוּ֑בְׁשֶחְּב בֵׁ֖שֹוי רֶׁ֥שֲא יִ֔רֹמֱאָֽה zֶלֶ֣מ ֙ןֹחיִס תֵ֚א ֹו֗תֹּכַה יֵ֣רֲחַא 4
׃יִעֶֽרְדֶאְּב תֹ֖רָּתְׁשַעְּב בֵׁ֥שֹוי־רֶׁשֲא ןָׁ֔שָּבַה zֶל ֶ֣מ גֹו֚ע תֵ֗אְו  
 
After he had struck Sihon, king of the 
Amorites who lived in Heshbon and Og, King 
of Bashan who lived in Ashteroth in Edrei. 




 הָ֥רֹוּתַה־תֶא רֵ֛אֵּב הֶׁ֔שֹמ ליִ֣אֹוה בָ֑אֹומ ץֶרֶ֣אְּב ןֵּ֖דְרַּיַה רֶבֵ֥עְּב 5
ֹּזַה ׃רֹֽמאֵל תא֖  
In the side of the Jordan in the land of Moab 
Moses began to explain this law saying, 
 תֶבֶׁ֖ש םֶ֥כָל־בַר רֹ֑מאֵל בֵ֣רֹחְּב ּוניֵ֖לֵא רֶּ֥בִּד ּוניֵ֛ה­ֱא הָ֧והְי 6
׃הֶּֽזַה רָ֥הָּב  
 
“the Lord our God has said unto us in Horeb 
saying, ‘Much in regards to this mountain you 
lived 
 הָ֥בָרֲעָּב ֒ויָנֵכְׁש־לָּכ־לֶאְו ֮יִרֹמֱאָֽה רַ֥ה ּואֹ֨בּו םֶ֗כָל ּו֣עְסּו ׀ּו֣נְּפ 7
־דַע ןֹו֔נָבְּלַהְו ֙יִנֲעַנְּכַֽה ץֶרֶ֤א ֑םָּיַה ףֹו֣חְבּו בֶג ֶּ֖נַבּו הָ֥לֵפְּׁשַבּו רָ֛הָב
׃תָֽרְּפ־רַהְנ לֹ֖דָּגַה   רָ֥הָּנַה
 
Turn aside and depart toward to the mountain 
range of the Amorites and unto all its 
neighbors in the plain, in the mountain and in 
the lowlands, and in the south in the coast of 
the sea, the land of the Canaanites and of 
Lebanon, as far as the great river, the 
Euphrates. 
ֵנְפִל יִּתַ֥תָנ הֵ֛אְר ץֶרָ֔אָה־תֶא ּוׁ֣שְרּו ּואֹּ֚ב ץֶרָ֑אָה־תֶא םֶ֖כי 8
 תֵ֣תָל ֙בֹקֲעַיְלּֽו קָ֤חְצִיְל םָ֨הָרְבַאְל םֶ֜כיֵתֹ֨בֲאַל הָוהְ֠י עַּ֣בְׁשִנ רֶׁ֣שֲא
׃םֶֽהיֵרֲחַא םָ֖עְרַזְלּו םֶ֔הָל  
 
See, I have given before you the land, go and 
possess the land which has been sworn by the 
Lord to your fathers to Abraham, to Isaac, and 




־תֶא ְדָיְ֠ב יִּתַ֣תָנ הֵ֣אְר ֒ןֹנְרַא לַחַ֣נ־תֶא ּ֮ורְבִעְו ּו֗עְּס ּומּו֣ק 24
 יִ֛רֹמֱאָֽה ןֹוּ֧בְׁשֶח־zֶלֶֽמ ןֹ֨חיִס ֹוּ֖ב רָּ֥גְתִהְו ׁשָ֑ר לֵ֣חָה ֹו֖צְרַא־תֶאְו
׃הָֽמָחְלִמ  
 
Rise, depart and pass over the river Arnon. 
See, I have given into your hand Sihon, king 
of Heshbon of the Amorites and his land. 
Begin to possess it and engage him in battle. 
 תַחַּ֖ת םיִּ֔מַעָֽה ֙יֵנְּפ־לַע ֔ְתָ֣אְרִיְו ֙ְּדְחַּפ תֵּ֤ת ֙לֵחָא הֶּ֗זַה םֹוּ֣יַה 25
׃יֶֽנָּפִמ ּו֖לָחְו ּו֥זְגָרְו ֔ֲעְמִׁש ֙ןּועְמְׁשִי רֶׁ֤שֲא םִיָ֑מָּׁשַה־ל  ָּכ
 
This day I will begin to give the fear of you 
and your dread to the face of the peoples 
beneath all of the heavens which they will 
hear your report and shall shake and tremble 
in front of you. 
ֹוּ֑בְׁשֶח zֶלֶ֣מ ןֹו֖חיִס־לֶא תֹו֔מֵדְק רַּ֣בְדִּמִמ ֙םיִכָאְלַמ חַ֤לְׁשֶאָו ן 26
׃רֹֽמאֵל םֹו֖לָׁש יֵ֥רְבִּד  
And I sent messengers from the wilderness of 
Kedemoth to Sihon, king of Heshbon, saying, 
 
ֹל zֵ֑לֵא zֶרֶּ֖דַּב zֶרֶּ֥דַּב ֶ֔צְרַאְב הָ֣רְּבְעֶא 27  ןיִ֥מָי רּו֖סָא א֥
ֹמְׂשּו ׃לואֽ  
 
Let me pass through your land on the road. I 
will go (only) on the road. I will not turn 
aside to the right, or to the left.  
 יִ֖ל־ןֶּתִּת ףֶסֶּ֥כַּב םִיַ֛מּו יִּתְלַ֔כָאְו ֙יִנֵ֙רִּבְׁשַּת ףֶסֶּ֤כַּב לֶכֹ֣א 28
׃יָֽלְגַרְב הָ֥רְּבְעֶא קַ֖ר יִתיִ֑תָׁשְו  
 
Through silver you will sell me food, and I 
shall eat and through silver you will give to 
me water, and I shall drink. Only let me pass 
on foot 




 םיִ֔בָאֹוּ֣מַהְו ריִ֔עֵׂשְּב ֙םיִבְׁשֹּֽיַה וָׂ֗שֵע יֵ֣נְּב יִ֜ל־ּוׂשָֽע רֶׁ֨שֲאַּכ 29
־רֶׁשֲא ץֶרָ֕אָה־לֶא ן ֵּ֔ד ְרַּיַה־תֶא ֙רֹבֱעֶֽא־רֶֽׁשֲא דַ֤ע רָ֑עְּב םיִ֖בְׁשֹּיַה
׃ּונָֽל ןֵ֥תֹנ ּוניֵ֖ה­ֱא הָ֥והְי  
 
as the sons of Esau did for me living in Seir 
and the Moabites living in Ar, until which I 
pass the Jordan into the land which the Lord 
our God have given to us. 
ֹלְו הָ֨והְי ֩הָׁשְקִה־יִּֽכ ֹוּ֑ב ּונֵ֖רִבֲעַה ןֹוּ֔בְׁשֶח  30 zֶלֶ֣מ ֙ןֹחיִס הָ֗בָא א֣
 םֹוּ֥יַּכ ֖ְדָיְב ֹוּ֥תִּת ןַעַ֛מְל ֹו֔בָבְל־תֶא ֙ץֵּמִאְו ֹו֗חּור־תֶא יֶ֜ה­ֱא
ס ׃הֶּֽזַה  
 
But Sihon, the king of Heshbon, did not 
accept for us to pass by, for the Lord your 
God had hardened his spirit and stiffened his 
heart, so that he may be given into your hand, 
as this is the day. 
ֹּיַו 31 ־תֶאְו ןֹ֖חיִס־תֶא יֶ֔נָפְל תֵּ֣ת ֙יִתÉִ֨חַֽה הֵ֗אְר יַ֔לֵא ֙הָוהְי רֶמא֤
׃ֹוֽצְרַא־תֶא תֶׁשֶ֖רָל ׁשָ֔ר לֵ֣חָה ֹו֑צְרַא  
 
And the Lord said to me, “see, I have begun 
to give before you Sihon and his land. Begin 
to possess it in order to possess his land.” 
׃הָצְהָֽי הָ֖מָחְלִּמַל ֹוּ֛מַע־לָכְו אּו֧ה ּונֵ֜תאָרְקִל ןֹ֨חיִס ֩אֵצֵּיַו 32  
 
And Sihon went out against us he and all his 
people to battle at Jahaz. 
־תֶאְו״ ׳ֹונְּב־תֶאְו׳ ֹו֛תֹא z ַּ֥נַו ּוניֵ֑נָפְל ּוניֵ֖ה­ֱא הָ֥והְי ּוהֵ֛נְּתִּי ַֽו 33
׃ֹוּֽמַע־לָּכ־תֶאְו ״ויָ֖נָּב  
And the Lord our God gave him unto us and 
we smote him, his sons, and all his people. 
 ריִ֣ע־לָּכ־תֶא ֙םֵרֲחַּנַֽו אוִ֔הַה תֵ֣עָּב ֙ויָרָע־לָּכ־תֶא דֹּ֤כְלִּנַו 34
ֹל ףָּ֑טַהְו םיִׁ֖שָּנַהְו םִ֔תְמ ׃דיִֽרָׂש ּונְרַ֖אְׁשִה א֥  
 
And we captured all his cities at that time and 
we destroyed all the men, women and 
children of every city. We left no survivor. 
׃ּונְדָֽכָל רֶׁ֥שֲא םיִ֖רָעֶה לַ֥לְׁשּו ּונָ֑ל ּונְז֣ ַזָּב הָ֖מֵהְּבַה קַ֥ר 35  
 
Only the cattle we plundered for ourselves 
and the plunder of the cities which we 
captured 
 ןֹ֜נְרַא לַחַ֨נ־תַפְׂש־לַע ֩רֶׁשֲא רֵ֡עֹרֲעֵֽמ ֙לַחַּ֙נַּב רֶׁ֤שֲא ריִ֨עָהְו 36
ֹל דָ֔עְלִּגַה־דַעְו  לֹּ֕כַה־תֶא ּוּנֶּ֑מִמ הָ֖בְגָׂש רֶׁ֥שֲא הָ֔יְרִק ֙הָתְיָֽה א֤
׃ּוניֵֽנָפְל ּוניֵ֖ה­ֱא הָ֥והְי ןַ֛תָנ  
 
From Aroer which was on the shore of the 
Arnon and the city that was in the city that 
was in the valley as far as Gilead. There was 
not a city that was too high from us, the Lord 
our God gave all before us. 
ֹל ןֹוּ֖מַע־יֵנְּב ץֶרֶ֥א־לֶא קַ֛ר 37  יֵ֣רָעְו ֙קֹּבַי לַחַ֤נ דַ֞י־לָּכ ָּתְבָ֑רָק א֣
׃ּוניֵֽה­ֱא הָ֥והְי הָּ֖וִצ־רֶׁשֲא לֹ֥כְו רָ֔הָה  
 
Only unto the land of the sons of Ammon you 
will not draw near, all the hand in the river of 
Jabbok and the cities of the mountain range 
and all of which the Lord our God 
commanded. 
 
Deuteronomy 3:2-3, 6-78 
 
8 The story of the encounter with Og comes right after the defeat of Sihon 




־תֶאְו ֹו֛תֹא יִּתַ֧תָנ ֞ְדָיְב יִּ֣כ ֹו֔תֹא 2 ֹּיַו  אָ֣ריִּת־לַא ֙יַלֵא הָ֤והְי רֶמא֨
 zֶלֶ֣מ ֙ןֹחיִסְל ָתיִׂ֗שָע רֶׁ֣שֲאַּכ ֹוּ֔ל ָתיִׂ֣שָעְו ֹו֑צְרַא־תֶאְו ֹוּ֖מַע־לָּכ
׃ןֹוּֽבְׁשֶחְּב בֵׁ֖שֹוי רֶׁ֥שֲא יִ֔רֹמֱאָֽה  
 
And the Lord said to me, “do not be afraid of 
[Og], for I have given into your hand him and 
all his people and his land. And you will do to 
him as you did to Sihon, king of the 
Amorites, who were living in Heshbon. 
־תֶאְו ןָׁ֖שָּבַה־zֶלֶֽמ גֹו֥ע־תֶא םַּ֛ג ּונֵ֗דָיְּב ּוניֵ֜ה­ֱא הָ֨והְי ֩ןֵּתִּיַו 3
׃דיִֽרָׂש ֹו֖ל־ריִֽאְׁשִה יִּ֥תְל ִּב־דַע ּוהֵּ֕כַּנַו ֹוּ֑מַע־לָּכ  
 
And the Lord our god also gave Og into our 
hand, the king Og of Bashan and all his 
people and we caused to smite until there was 
not left over a survivor to him. 
ֶ֣מ ןֹ֖חיִסְל ּוניִׂ֔שָע רֶׁ֣שֲאַּכ םָ֔תֹוא םֵ֣רֲחַּנַו ֙םֵרֲחַה ןֹוּ֑בְׁשֶח zֶל 6
׃ףָּֽטַהְו םיִׁ֖שָּנַה םִ֔תְמ ריִ֣ע־לָּכ  
 
And we caused to destroy them as we did to 
Sihon, king of Heshbon, destroying the men, 
women, and children, of every city. 
׃ּונָֽל ּונֹוּ֥זַּב םיִ֖רָעֶה לַ֥לְׁשּו הָ֛מֵהְּבַה־לָכְו 7  
 
And all the livestock and all the plunder of the 
cities we plundered for ourselves. 
 
Deuteronomy 4:44-49 
ֹזְו 44 ׃לֵֽאָרְׂשִי יֵ֥נְּב יֵ֖נְפִל הֶׁ֔שֹמ םָׂ֣ש־רֶׁשֲא הָ֑רֹוּתַה תא֖  
 
And this is the law which Moses had set 
before the sons of Israel. 
־לֶא ֙הֶׁשֹמ רֶּ֤בִּד רֶׁ֨שֲא םיִ֑טָּפְׁשִּמַהְו םיִּ֖קֻחַֽהְו תֹ֔דֵעָֽה הֶּלֵ֚א 45
׃םִיָֽרְצִּמִמ םָ֖תאֵצְּב לֵ֔אָרְׂשִי יֵ֣נְּב  
 
These are the commandments and the rules 
and the judgements which Moses spoke to the 
sons of Israel, in going out from Egypt. 
zֶלֶ֣מ ֙ןֹחיִס ץֶרֶ֗אְּב רֹו֔עְּפ 46 תיֵּ֣ב לּו֚מ אְיַּ֗גַּב ןֵּ֜דְרַּיַה רֶבֵ֨עְּב   
לֵ֔אָרְׂשִי יֵֽנְבּו ֙הֶׁשֹמ הָּ֤כִה רֶׁ֨שֲא ןֹוּ֑בְׁשֶחְּב בֵׁ֖שֹוי רֶׁ֥שֲא יִ֔רֹמֱאָֽה  
׃םִיָֽרְצִּמִמ םָ֖תאֵצְּב  
 
In the side of the Jordan in the valley in front 
of Beth-Peor in the land of Sihon, the king of 
the Amorites who dwelt in Heshbon whom 
Moses and the sons of Israel smote coming 
out from Egypt. 
 יֵ֣כְלַמ ֙יֵנְׁש ןָׁ֗שָּבַה־zֶלֶֽמ גֹו֣ע ׀ץֶרֶ֣א־תֶאְו ֹו֜צְרַא־תֶא ּוׁ֨שְריִּֽיַו 47
׃ׁשֶמָֽׁש חַ֖רְזִמ ןֵּ֑דְרַּי ַה רֶבֵ֣עְּב רֶׁ֖שֲא יִ֔רֹמֱאָֽה  
 
And they possessed his land and the land of 
Og, the king of Bashan, the two kings of the 
Amorites, who were in the side of the Jordan 
towards the rise of the sun.  
 ןֹ֛נְרַא לַחַ֧נ־תַפְׂש־לַע רֶׁ֨שֲא רֵ֞עֹרֲעֵמ אּו֥ה ןֹ֖איִׂש רַ֥ה־דַעְו 48
׃ןֹוֽמְרֶח  
 
From Aroer which is unto the shore of the 
river Arnon and the mountain of Sion (that is, 
Hermon). 
הָ֜בָרֲעָ֨ה־לָכְו  תַחַּ֖ת הָ֑בָרֲעָה ֣םָי דַ֖עְו הָחָ֔רְזִמ ֙ןֵּדְרַּיַה רֶבֵ֤ע 49
פ ׃הָּֽגְסִּפַה תֹּ֥דְׁשַא  
 
And all the desert of the east side of the 
Jordan as far as the sea of Arabah under the 
slope of Pisgah. 






ֹּיַו ל םֶ֗תיִאְר םֶּ֣תַא םֶ֑הֵלֲא רֶמא֣ ֵ֖אָרְׂשִי־לָּכ־לֶא הֶׁ֛שֹמ אָ֥רְקִּיַו 1 
הָׂ֨שָע ֩רֶׁשֲא־לָּכ תֵ֣א  הֹ֥עְרַפְל םִיַ֔רְצִמ ץֶרֶ֣אְּב ֙םֶכיֵניֵֽעְל הָ֤והְי
׃ֹוֽצְרַא־לָכְלּו ויָ֖דָבֲע־לָכְלּו  
 
And Moses called unto all of Israel and said 
to them, “You have seen all of which the Lord 
has done before your eyes in the land of 
Egypt to Pharaoh and all of his servants and 
to all of his land.  
ֹ֧תֹאָה יֶ֑ניֵע ּו֖אָר רֶׁ֥שֲא ת֔­ֹדְּגַה ֙תֹוּסַּמַה םיִ֛תְפֹּמַהְו ת 2
׃םֵֽהָה םיִ֖לֹדְּגַה  
The great trials which your eyes saw the 
signs, and the great wonders.  
ֹלְו 3  םִי ַ֣נְזָאְו תֹו֖אְרִל םִי ַ֥ניֵעְו תַעַ֔דָל ֙בֵל םֶ֥כָל הָ֨והְי ֩ןַתָנ־אֽ
׃הֶּֽזַה םֹוּ֥יַה דַ֖ע ַעֹ֑מְׁשִל  
 
But the Lord has not given to you a heart to 
notice, nor eyes to see, nor ears to listen to 
this day. 
ֹל רָּ֑בְדִּמַּב הָ֖נָׁש םיִ֥עָּבְרַא םֶ֛כְתֶא zֵ֥לֹואָו 4  ֙םֶכיֵתֹֽמְלַׂש ּו֤לָב־אֽ
ֹל ֥ְלַעַֽנְו םֶ֔כיֵלֲעֵמ ׃ֶֽלְגַר לַ֥עֵמ הָ֖תְלָב־אֽ  
 
And I led you forty years in the wilderness. 
Your clothes have not worn out upon you and 
your sandals have not worn out upon your 
feet. 
ֹל םֶחֶ֚ל 5 ֹל רָ֖כֵׁשְו ןִי֥ ַיְו םֶּ֔תְלַכֲא א֣  יִּ֛כ ּו֔עְדֵּֽת ֙ןַעַ֙מְל םֶ֑תיִתְׁש א֣
׃םֶֽכיֵה­ֱא הָ֖והְי יִ֥נֲא  
 
You have not eaten bread, and you have not 
drunk strong drink in order that you may 
notice that I am the Lord your God. 
 גֹו֨עְו ןֹוּבְׁשֶ֠ח־zֶלֶֽמ ןֹ֣חיִס אֵ֣צֵּיַו הֶּ֑זַה םֹו֣קָּמַה־לֶא ּואֹ֖בָּתַו 6
׃םֵּֽכַּנַו הָ֖מָחְלִּמַל ּונֵ֛תאָרְקִל ןָׁ֧שָּבַה־zֶלֶֽמ   
 
 And you went unto this place and Sihon king 
of Heshbon and Og, King of Bashan went out 
against us to battle and we smote them. 
ִ֖צֲחַלְו יִ֑דָּגַלְו יִ֖נֵבּואֽרָל הָ֔לֲחַנְל ּהָ֣נְּתִּנַו םָ֔צְרַא־תֶא ֙חַּקִּנַו י 7
׃יִּֽׁשַנְמַֽה טֶבֵׁ֥ש  
 
And we took their land and we gave her 
possession to the Rubenites and the Gadites 
and to the half tribe of Manasseh. 
ֹּזַה תיִ֣רְּבַה ֙יֵרְבִּד־תֶא םֶּ֗תְרַמְׁשּו 8  ןַעַ֣מְל םָ֑תֹא םֶ֖תיִׂשֲעַו תא֔
פ ׃ןּוֽׂשֲעַּת ר ֶׁ֥שֲא־לָּכ תֵ֖א ּוליִּ֔כְׂשַּת  
 
And you will guard the words of this 
covenant and you will do them in order that 
you will be prudent in all you do.” 
 
Joshua 9:9-1010 
 הָ֣והְי םֵׁ֖שְל יֶ֔דָבֲע ּואָּ֣ב ֙דֹאְמ הָ֤קֹוחְר ץֶרֶ֨אֵמ ויָ֗לֵא ּו֣רְמֹאּיַו 9
׃םִיָֽרְצִמְּב הָׂ֖שָע רֶׁ֥שֲא־לָּכ תֵ֛אְו ֹו֔עְמָׁש ּונְעַ֣מ ָׁש־יִּֽכ יֶ֑ה­ֱא  
And [Gibeonites] said to him “from a faraway 
land, from which your servants come from 
 
9 The passage is part of the overall speech of Moses to bring the Israelites into a covenant with God. 
10 This passage concerns the Gibeonites, who through deceit, forged an alliance with the Israelites after hearing of 
the Amorites’ defeat. 




 because the name of the Lord your God, for 
we have heard the rumors and all of which he 
did in Egypt 
 רֶבֵ֣עְּב רֶׁ֖שֲא יִ֔רֹמֱאָה יֵ֣כְלַמ ֙יֵנְׁשִל הָׂ֗שָע רֶׁ֣שֲא־לָּכ ׀תֵ֣אְו 10
 רֶׁ֥שֲא ןָׁ֖שָּבַה־zֶלֶֽמ גֹו֥עְלּו ןֹוּ֔בְׁשֶח zֶלֶ֣מ ֙ןֹוחיִסְל ןֵּ֑דְרַּיַה
׃תֹוֽרָּתְׁשַעְּב  
 
And all of which he did to the two kings of 
the Amorites which were in (this) side of the 
Jordan, Sihon, King of Heshbon, and Og, 
king of Bashan, which was in Ashteroth...” 
 
Joshua 12:1-6 
־תֶא ּוׁ֣שְרִּֽיַו ֙לֵאָרְׂשִי־יֵֽנְב ּוּ֤כִה רֶׁ֨שֲא ץֶרָ֗אָה יֵ֣כְלַמ ׀הֶּלֵ֣אְו
םָ֔צְרַא  רַ֣ה־דַע ֙ןֹונְרַא לַחַּ֤נִמ ׁשֶמָּׁ֑שַה הָ֣חְרְזִמ ןֵּ֖דְרַּיַה רֶבֵ֥עְּב
׃הָחָֽרְזִמ הָ֖בָרֲעָה־לָכְו ןֹו֔מְרֶח  
 
And there are the kings of the land which the 
sons of Israel smote and possessed their lands 
in the side of the Jordan towards the rising 
sun from the river of the Arnon as far as the 
mountain Hermon and all of the plains from 
the east. 
 ֩רֶׁשֲא רֵ֡עֹורֲעֵמ לֵׁ֡שֹמ ןֹוּ֑בְׁשֶחְּב בֵׁ֖שֹוּיַה יִ֔רֹמֱאָה zֶלֶ֣מ ֙ןֹוחיִס 2
לַחַ֨נ־תַפְׂש־לַע  קֹּ֣בַי ֙דַעְו דָ֔עְלִּגַה יִ֣צֲחַו ֙לַחַּ֙נַה zֹו֤תְו ןֹו֜נְרַא
׃ןֹוּֽמַע יֵ֥נְּב לּו֖בְּג לַחַּ֔נַה  
 
Sihon, king of the Amorites, living in 
Heshbon ruling from Aroer which is upon the 
shore of the Arnon river and the middle of the 
river and half of Gilead and as far as Jabbok 
river, as the border is of the sons of Ammon. 
֙חַלֶּ֙מַה־םָי הָ֤בָרֲעָה ֣םָי דַעְ֠ו הָחָ֗רְזִמ תֹו֜רְנִּכ םָ֨י־דַע ֩הָבָרֲעָהְו 3  
׃הָּֽגְסִּפַה תֹוּ֥דְׁשַא תַחַּ֖ת תיֵּ֣ב zֶרֶּ֖ד הָחָ֔רְזִמ  ןָ֔מיֵּתִ֨מּו תֹו֑מִׁשְיַה  
 
And the plains as far as the eastern sea of 
Kinnereth, and as far as the west plain of the 
salt sea east of the road, Beth Jeshimoth and 
the southern area under the slope of Pisgah. 
֖רָּתְׁשַעְּב בֵׁ֥שֹוּיַה םיִ֑אָפְרָה רֶ֖תֶּיִמ ןָׁ֔שָּבַה zֶלֶ֣מ גֹו֚ע לּו֗בְגּו תֹו 4
׃יִעֶֽרְדֶאְבּו  
 
And the Territory of Og, king of Bashan, the 
remnant of the Rephaltes living in Ashetroth 
and in Edrei. 
 לּו֥בְּג־דַע ןָׁ֔שָּבַה־לָכְבּו ֙הָכְלַסְבּו ןֹו֤מְרֶח רַ֨הְּב לֵׁשֹמּ֠ו 5
z׃ןֹוּֽבְׁשֶח־ ֶלֶֽמ ןֹו֥חיִס לּו ֖בְּג דָ֔עְלִּגַה ֙יִצֲחַו יִ֑תָכֲעַּמַהְו יִ֖רּוׁשְּגַה  
 
And ruling in mount Hermon and in Salcah 
and in all of Bashan to the boundary of the 
Geshurites and the Maachathites, and half of 
Gilead is the boundary of Sihon king of 
Heshbon.  
־דֶבֶֽע הֶׁ֨שֹמ ּהָנְּתִּיַֽ֠ו םּוּ֑כִה לֵ֖אָרְׂשִי יֵ֥נְבּו 6 הָ֛והְי־דֶבֶֽע הֶׁ֧שֹמ 
ס ׃הֶּֽׁשַנְמַֽה טֶבֵׁ֥ש יִ֖צֲחַלְו יִ֔דָּגַלְו ֙יִנֵבּואֻֽרָל הָּׁ֗שֻרְי הָ֜והְי  
 
(These) Moses the Servant of the Lord and 
the Sons of Israel smote and Moses the 
servant of the Lord gave as property to the 
Rubenites, and to the Gadites and to the half 
tribe of Manasseh. 





Joshua 13:8-10, 15-28, 
 הֶׁ֗שֹמ םֶ֜הָל ןַ֨תָנ ֩רֶׁשֲא םָ֑תָלֲחַנ ּו֖חְקָל יִ֔דָּגַהְו ֙יִנֵבּואֽרָה ֹוּ֗מִע 8
׃הָֽוהְי דֶבֶ֥ע הֶׁ֖שֹמ ָל ןַ֣תָנ ֙רֶׁשֲאַּכ הָחָ֔רְזִמ ֙ןֵּדְרַּיַה רֶבֵ֤עְּב םֶ֔ה  
 
With [the half tribe of Manasseh] the 
Rubenites and the Gadites took possession 
which Moses gave to them in the eastern side 
of the Jordan as Moses, the servant of the 
Lord, gave to them. 
־zֹותְּב רֶׁ֧שֲא ריִ֨עָהְו ןֹו֜נְרַא לַחַ֨נ־תַפְׂש־לַע 9  ֩רֶׁשֲא רֵ֡עֹורֲעֵמ
׃ןֹוֽביִּד־דַע אָ֖בְדיֵמ רֹׁ֥שיִּמַה־לָכְו לַחַּ֛נַה  
 
From Aroer, which is upon the shore of the 
Arnon river and the city which is in the midst 
of the valley and all of the plains from 
Medeba from Dibon. 
־דַע ןֹוּ֑בְׁשֶחְּב zַ֖לָמ רֶׁ֥שֲא יִ֔רֹמֱאָה zֶלֶ֣מ ֙ןֹוחיִס ֙יֵרָע לֹ֗כְו 10
׃ןֹוּֽמַע יֵ֥נְּב לּו֖בְּג  
 
And all of the cities of Sihon, king of the 
Amorites who ruled in Heshbon to the 
boundary of the sons of Ammon. 
׃םָֽתֹחְּפְׁשִמְל ןֵ֖בּואְר־יֵֽנְב 15 הֵּ֥טַמְל הֶׁ֔שֹמ ןֵּ֣תִּיַו   
 
And Moses gave to the tribe of the sons of 
Ruben, to their family clan.  
 ןֹו֜נְרַא לַחַ֨נ־תַפְׂש־לַע ֩רֶׁשֲא רֵ֡עֹורֲעֵמ לּו֗בְּגַה םֶ֜הָל יִ֨הְיַו 16
׃א ָֽבְדיֵמ־לַע רֹׁ֖שי ִּמַה־לָכְו לַחַּ֛נַה־zֹותְּב רֶׁ֧שֲא ריִ֨עָהְו  
 
And it came to pass to them the territory from 
the Arnon which is upon the shore of the 
Arnon river and the city which is in the midst 
of the Valley and all of the plain unto 
Medeba. 
לַעַּ֔ב 17 ת  ֹו֣מָבּו ֙ןֹוביִּד רֹׁ֑שיִּמַּב רֶׁ֣שֲא ָהיֶ֖רָע־לָכְו ןֹוּ֥בְׁשֶח  
׃ןֹוֽעְמ לַעַּ֥ב  תיֵ֖בּו   
 
Heshbon and all of her cities which is in the 
plain to Dibon and Bamoth Baal and Beth 
Baal Meon. 
׃תַעָֽפֵמּו תֹ֖מֵדְקּו הָצְ֥הַיְו 18  
 
And Jahaz and Kedemoth and Mephath.  
׃קֶמֵֽעָה רַ֥הְּב רַח 19 ַּׁ֖שַה תֶרֶ֥צְו הָ֔מְבִׂשְו םִיַ֣תָיְרִקְו   
 
And Kirithaim and Sibmah and Zereth 
Hashaba in the Mountain of the valley. 
׃תֹוֽמִׁשְיַה 20 תיֵ֥בּו הָּ֖גְסִּפַה תֹוּ֥דְׁשַאְו רֹו֛עְּפ  תיֵ֥בּו   
 
And Beth Peor and the slope of Pisgah and 
Beth Jeshimoth. 
 רֶׁ֥שֲא יִ֔רֹמֱאָה zֶלֶ֣מ ֙ןֹוחיִס תּו֗כְלְמַמ־לָֽכְו רֹׁ֔שיִּמַה יֵ֣רָע ֙לֹכְו 21
־תֶא ןָ֗יְדִמ יֵ֣איִׂשְנ־תֶאְו ׀ֹו֣תֹא הֶׁ֜שֹמ הָּ֨כִה ֩רֶׁשֲא ןֹוּ֑בְׁשֶחְּב zַ֖לָמ
 ןֹו֔חיִס יֵ֣כיִסְנ עַבֶ֔ר־תֶאְו ֙רּוח־תֶאְו רּו֤צ־תֶאְו ֙םֶקֶ֙ר־תֶאְו יִ֤וֱא
׃ץֶר ָֽאָה יֵ֖בְׁשֹי  
 
And every city of the plain and all of the 
kingdoms of Sihon, the King of the Amorites 
who ruled in Heshbon who Moses smote, him 
with the princes of Midian: Evi and Rekem, 
and Zur and Hur, and Reba, (who were) the 
princes of Sihon dwelling in the land. 




 בֶרֶ֖חַּב לֵ֛אָרְׂשִי־יֵֽנְב ּו֧גְרָה םֵ֑סֹוּקַה רֹו֖עְּב־ןֶּב םָ֥עְלִּב־תֶאְו 22
׃םֶֽהיֵלְלַח־לֶא  
 
And Bilam, the son of Beor, the soothsayer 
the sons of Israel killed with the sword, 
among those slain by them. 
ֹז לּו֑בְגּו ןֵּ֖דְרַּיַה ן 23 ־יֵֽנְּב תַ֤לֲחַנ תא֣ ֵ֔בּואְר יֵ֣נְּב ֙לּובְּג יִ֗הְיַו
פ ׃ןֶֽהיֵרְצַחְו םיִ֖רָעֶה םָ֔תֹחְּפְׁשִמְל ֙ןֵבּואְר  
 
And it came to pass the territory of the sons of 
Ruben the Jordan and this territory (was 
given) as inheritance of the sons of Ruben to 
the clan by the cities and her settlements.  
׃םָֽתֹחְּפְׁשִמְל דָ֖ג־יֵנְבִל דָ֔ג־הֵּטַמְל ֙הֶׁשֹמ ןֵּ֤תִּיַו 24  
 
And Moses had given to the tribe of Gad to 
the sons of Gad as to their families.  
יֵ֣רָע־לָכְו ֙רֵזְעַי לּו֔בְּגַה ֙םֶהָל יִ֤הְיַו  יֵ֣נְּב ץֶרֶ֖א יִ֕צֲחַו דָ֔עְלִּגַה 25
׃הָּֽבַר יֵ֥נְּפ־לַע רֶׁ֖שֲא רֵ֕עֹורֲע־דַע ןֹוּ֑מַע  
 
And it came to pass to them the territory of 
Jazer and all of the cities of Gilead and half of 
the land to the sons of Ammon to Aroer 
which was upon the face of Rabbah. 
 לּו֥בְּג־דַע םִי ַ֖נֲחַּמִֽמּו םיִ֑נֹטְבּו הֶּ֖פְצִּמַה תַ֥מָר־דַע ןֹוּ֛בְׁשֶחֵמּו 26
׃רִֽבְדִל  
 
And from Heshbon to Ramath Mizpah and 
Betanim and from Manahaim, to the border to 
Debir.  
רֶתֶ֚י 27 ןֹו֗פָצְו תֹוּ֣כֻסְו הָ֜רְמִנ  תיֵ֨בּו ֩םָרָה  תיֵּ֣ב קֶמֵ֡עָבּו   
־םָי  ֙הֵצְק־דַע לֻ֑בְגּו ןֵּ֖דְרַּיַה ןֹוּ֔בְׁשֶח zֶלֶ֣מ ֙ןֹוחיִס תּו֗כְלְמַמ
׃הָחָֽרְזִמ ןֵּ֖דְרַּיַה רֶבֵ֥ע תֶרֶּ֔נִּכ  
 
And in the valley of Beth haram and Beth 
Nimrah and Succoth and Zaphon the 
remainder from the kingdom of Sihon the 
king of Heshbon of the Jordan and the border 
as far as the edge of the sea of Kinnereth on 
the eastern side of the Jordan. 
ֹז 28 ׃םֶֽהיֵרְצַחְו םיִ֖רָעֶה םָ֑תֹחְּפְׁשִמְל דָ֖ג־יֵנְּב תַ֥לֲחַנ תא֛  
 
This was the inheritance of the sons of Gad to 
their families the cities and their settlements. 
 
Joshua 21:38-39 
־תֶאְו דָ֖עְלִּגַּב תֹ֥מָר־תֶא ַחֵ֔צֹרָה טַ֣לְקִמ ֙ריִע־תֶא דָ֗ג־הֵּטַּמִמּו 38
׃ָהֶֽׁשָרְגִמ־תֶאְו םִי ַ֖נֲחַמ־תֶֽאְו ָהֶׁ֑שָרְגִמ  
 
And from the tribe of Gad the city of refuge 
for the murderer, Ramoth in Gilead and its 
tablelands and Manahaim and its tablelands. 
־לָּכ ָהֶׁ֑שָרְגִמ־תֶאְו רֵ֖זְעַי־תֶא ָהֶׁ֔שָרְגִמ־תֶאְו ֙ןֹוּבְׁשֶח־תֶא 39
׃עַּֽבְרַא םיִ֖רָע  
 
Heshbon and its tablelands, Jazer and its 
tablelands in all of the four cities. 
 




Judges 11: 12-2811 
 יִּ֣ל־הַמ רֹ֑מאֵל ןֹוּ֖מַע־יֵֽנְּב zֶלֶ֥מ־לֶא םיִ֔כָאְלַמ ֙חָּתְפִי חַ֤לְׁשִּיַו 12
׃יִֽצְרַאְּב םֵ֥חָּלִהְל יַ֖לֵא ָתאָ֥ב־יִּֽכ zָ֔לָו  
 
And Jephthah sent messengers to the king of 
Ammon, saying what to you is against me for 
you have come against me to fight in my land. 
 לֵ֤אָרְׂשִי חַ֨קָל־יִּֽכ חָּ֗תְפִי יֵ֣כֲאְלַמ־לֶא ןֹוּ֜מַע־יֵנְּב zֶלֶ֨מ ֩רֶמֹאּיַו 13
 ןֵּ֑דְרַּיַה־דַעְו קֹּ֖בַּיַה־דַעְו ןֹו֥נְרַאֵמ םִיַ֔רְצִּמִמ ֹו֣תֹולֲעַּב ֙יִצְרַא־תֶא
׃םֹוֽלָׁשְּב ןֶ֖הְתֶא הָביִׁ֥שָה הָּ֕תַעְו  
 
And the king of the sons of Ammon said unto 
the messengers of Jephthah, for Israel took 
from my hand in coming out from Egypt from 
the Arnon and as far as the Jabbok and to the 
Jordan and now bring them back in peace. 
׃ןֹוּֽמַע יֵ֥נְּב zֶלֶ֖מ־לֶא 14   םיִ֔כָאְלַמ ֙חַלְׁשִּיַו חָּ֑תְפִי דֹו֖ע ףֶסֹוּ֥יַו
 
And yet Jephthah continued and sent 
messengers to the king of the sons of 
Ammon. 
ֹּיַו 15 ֹל חָּ֑תְפִי רַ֣מָא הֹּ֖כ ֹו֔ל רֶמא֣  ץֶרֶ֣א־תֶא ֙לֵאָרְׂשִי חַ֤קָל־אֽ
׃ןֹוּֽמַע יֵ֥נְּב ץֶרֶ֖א־תֶאְו בָ֔אֹומ  
 
And he said to him, thus says Jephthah, Israel 
has not taken the land of Moab nor the land of 
the sons of Moab. 
 ףּו֔ס־םַי־דַע ֙רָּבְדִּמַּב לֵ֤אָרְׂשִי zֶלֵּ֨יַו םִיָ֑רְצִּמִמ םָ֣תֹולֲעַּב יִּ֖כ 16
ֹבָּיַו ׃הָׁשֵֽדָק א֖  
 
For in going up from Egypt, Israel was 
walking in the desert to the Red Sea and went 
to Kadesh. 
 רֹ֜מאֵל ׀םֹו֨דֱא zֶ֩לֶמ־לֶא ׀םיִ֣כָאְלַמ לֵ֣אָרְׂשִי חַ֣לְׁשִּיַו 17
ֹלְו ֶ֗צְרַאְב אָּ֣נ־הָרְּבְעֶא  zֶלֶ֧מ־לֶא םַ֨גְו םֹו֔דֱא zֶלֶ֣מ ֙עַמָׁש א֤
׃ׁש ֹלְו חַ֖לָׁש בָ֛אֹומ ֵֽדָקְּב לֵ֖אָרְׂשִי בֶׁשֵּ֥יַו הָ֑בָא א֣  
 
And Israel sent messengers to the king of 
Edom saying, “please let me pass in your 
land: and the king of Edom did not listen and 
also to the king of Moab he sent but he did 
not accept. And Israel stayed in Kadesh. 
ָסָּ֜יַו רָּ֗בְדִּמַּב zֶלֵּ֣יַו בָ֔אֹומ ץֶרֶ֣א־תֶאְו ֙םֹודֱא ץֶרֶ֤א־תֶא ב 18
־ֹאלְו ןֹו֑נ ֹבָּיַו ְרַא רֶבֵ֣עְּב ןּו֖נֲחַּי ַֽו בָ֔אֹומ ץֶרֶ֣אְל ׁ֙שֶמֶׁ֙ש־חַרְזִּמִמ א֤
׃בָֽאֹומ לּו֥בְּג ןֹו֖נְרַא יִּ֥כ בָ֔אֹומ לּו֣בְגִּב ּ֙ואָ֙ב  
And he walked in the wilderness and he 
turned around the land of Edom and the land 
of Moab and he came from the east side to the 
land of Moab and they camped in the side of 
the Arnon and they did not go into the 
territory of Moab for the Arnon was the 
boundary. 
19 zֶלֶ֣מ יִ֖רֹמֱאָה־z ֶלֶֽמ ןֹו֥חיִס־לֶא םיִ֔כָאְלַמ ֙לֵאָרְׂשִי חַ֤לְׁשִּיַו
ֹּיַו ןֹוּ֑בְׁשֶח ׃יִֽמֹוקְמ־דַע ֖ְצְרַאְב אָּ֥נ־הָרְּבְעַנ לֵ֔אָרְׂשִי ֹ֙ול רֶמא֤  
 
And Israel sent messengers to Sihon, king of 
the Amorites, king of Hehsbon, and Israel 
said to him, “Please let us pass through your 
land, unto my place” 
 ֙ןֹוחיִס ףֹ֤סֱאֶּיַו ֹו֔לֻבְגִּב רֹ֣בֲע ֙לֵאָרְׂשִי־תֶא ןֹו֤חיִס ןיִ֨מֱאֶה־ֹאלְו 20
׃לֵֽאָרְׂשִי־םִע םֶחָּ֖לִּיַו הָצְ֑הָי ְּב ּו֖נֲחַּי ַֽו ֹוּ֔מַע־לָּכ־תֶא  
But Sihon did not trust Israel to pass his 
territory and Sihon gathered all his people and 
encamped in Jahaz, and fought with Israel.  
 
11 The forms part of the whole conflict between Jepthah and the Ammonites 




 ֥דַיְּב ֹוּ֛מַע־לָּכ־תֶאְו ןֹו֧חיִס־תֶא לֵ֜אָרְׂשִי־יֵֽה­ֱא הָ֨והְי ןֵּתִּיַ֠ו 21
 בֵׁ֖שֹוי יִ֔רֹמֱאָה ץֶרֶ֣א־לָּכ תֵ֚א לֵ֔אָרְׂשִי ׁ֙שַריִּיַו םּוּ֑כַּיַו לֵ֖אָרְׂשִי
׃איִֽהַה ץֶרָ֥אָה  
 
And the Lord God of Israel gave Sihon and all 
his people into the hand of Israel and they 
subdued them. And Israel took all the land of 
the Amorites, those living in the land.  
־ןִמּו 22  קֹּ֔בַּיַה־דַעְו ֙ןֹונְרַאֵֽמ יִ֑רֹמֱאָה לּו֣בְּג־לָּכ תֵ֖א ּוׁ֔שְריִּ֣יַו
׃ןֵּֽדְרַּיַה־דַעְו רָּ֖בְדִּמַה  
 
And they possessed all the territory of the 
Amorites, from the Arnon, to the Jabbok, and 
from the wilderness to the Jordan. 
 
יִ֔רֹמֱאָ֣ה־תֶא ׁ֙שיִרֹוה לֵ֗אָרְׂשִי יֵ֣ה­ֱא ׀הָ֣והְי הָּ֞תַעְו  ֹוּ֣מַע יֵ֖נְּפִמ 23
׃ּוּנֶֽׁשָריִּת הָּ֖תַאְו לֵ֑אָרְׂשִי  
 
And now the Lord, the God of Israel drove 
away the Amorites before his people Israel 
and now you possess it? 
ֹלֲה 24  ֩תֵאְו ׁשָ֑ריִת ֹו֥תֹוא יֶ֖ה­ֱא ׁשֹו֥מְּכ ֛ְׁשיִֽרֹוי רֶׁ֧שֲא תֵ֣א א֞
׃ׁשָֽריִנ ֹו֥תֹוא ּוניֵ֖נָּפִמ ּוניֵ֛ה­ֱא הָ֧והְי ׁשיִ֜רֹוה רֶׁ֨ש ֲא־לָּכ  
 
Will not you take that which Chemosh your 
god (gives you) to possess? And all of which 
the Lord our God has taken before us, we will 
take. 
ֶּב קָ֥לָּבִמ הָּ֔תַא ֙בֹוט בֹו֥טֲה הָּ֗תַעְו בֹו֥רֲה בָ֑אֹומ zֶלֶ֣מ רֹוּ֖פִצ־ן 25
׃םָּֽב םַ֖חְלִנ םֹ֥חְלִנ־םִא לֵ֔אָרְׂשִי־םִע ֙בָר  
 
And now, are you better than Balak son of 
Zippor, king of Moab, did he contend with 
Israel? Was he fought in battle by them? 
ּו ןֹוּ֨בְׁשֶחְּב לֵאָרְׂשִ֠י תֶבֶׁ֣שְּב ָהיֶ֗תֹונְבִבּו רֹו֣עְרַעְבּו ָהיֶ֜תֹונְבִב 26
 ַעּוּ֥דַמּו הָ֑נָׁש תֹו֖אֵמ ׁש֥­ְׁש ןֹו֔נְרַא יֵ֣דְי־לַע ֙רֶׁשֲא ֙םיִרָעֶֽה־לָכְבּו
ֹל ׃איִֽהַה תֵ֥עָּב םֶּ֖תְלַּצִה־אֽ  
 
While Israel was living in Heshbon and its 
settlements and in Aroer and its settlements 
and in all of the cities which are upon the 
hand of the Arnon for 300 years, why did you 
not remove them in that time??? 
ֹל ֙יִכֹנָֽאְו 27  יִּ֑ב םֶחָּ֣לִהְל הָ֖עָר יִּ֛תִא הֶׂ֥שֹע הָּ֞תַאְו zָ֔ל יִתאָ֣טָח־אֽ
׃ןֹוּֽמַע יֵ֥נְּב ןיֵ֖בּו לֵ֔אָרְׂשִי יֵ֣נְּב ןיֵּ֚ב םֹוּ֔יַה ֙טֵפֹּׁשַה הָ֤והְי טֹּ֨פְׁשִי   
 
And I have not sinned against you but you are 
doing evil to me by engaging me in battle. 
The Lord will judge, judging the battle 
between the sons of Israel and between the 
sons the Ammon. 
ֹלְו 28  חַ֖לָׁש רֶׁ֥שֲא חָּ֔תְפִי יֵ֣רְבִּד־לֶא ןֹוּ֑מַע יֵ֣נְּב zֶלֶ֖מ עַ֔מָׁש א֣
פ ׃ויָֽלֵא  
 
But the king of the sons of Ammon did not 
listen to the words of Jephthah that he had 
sent to him. 
 
Isaiah 15: 4-512 
םָ֑לֹוק עַ֣מְׁשִנ ץַ֖הַי־דַע הֵ֔לָעְלֶאְו ֙ןֹוּבְׁשֶח קַ֤עְזִּתַו 4  And Heshbon and Elealeh cry out. Their 
voice is heard as far as Jahaz.                    
 
12 For the latter prophets, many of the verbs are left ambiguous as to their temporal nature. As a result, my 
translation may differ from other translations. 




׃ֹוּֽל הָעְר֥ ָי ֹוׁ֖שְפַנ ּועיִ֔רָי ֙בָאֹומ יֵ֤צֻלֲח ןֵּ֗כ־לַע   Unto thus the armed men of Moab shouts. His 
soul trembles towards it.13 
֑הָּיִׁשִלְׁש 5 תַ֣לְגֶע רַעֹ֖צ־דַע ָהֶ֕חיִרְּב קָ֔עְזִי בָ֣אֹומְל ֙יִּבִל   
ֹוּ֔ב־הֶלֲעַֽי ֙יִכְבִּב תיִ֗חּוּלַה הֵ֣לֲעַמ ׀יִּ֣כ   
׃ּורֵֽעֹעְי רֶבֶׁ֖ש־תַקֲעַז םִיַ֔נֹרֹוח zֶרֶּ֣ד יִּ֚כ   
My heart cries out to Moab. As far as Zoar, 
Eglath-Shelishiyah,                                       
for within the ascent of Luhith they go up 
weeping,                                                          
for on the road of Horonaim they raise a cry 
of breaking.14 
 
Isaiah 16: 6-1415 
דֹ֑אְמ אֵּ֣ג בָ֖אֹומ־ןֹואְג ּונְעַ֥מָׁש 6  
ס ׃ויָּֽדַּב ןֵ֥כ־ֹאל ֹו֖תָרְבֶעְו ֹו֛נֹואְגּו ֹו֧תָוֲאַּג    
We have heard the pride of Moab, 
exceedingly proud,                                          
of his haughtiness and his pride, and his 
arrogance, but his idle talk is empty.16 
ליִ֑לֵיְי הÉֻּ֣כ בָ֖אֹומְל בָ֛אֹומ ליִ֥לֵיְי ןֵ֗כָל 7  
׃םיִֽאָכְנ־zַא ּוּ֖גְהֶּת תֶׂשֶ֛רֲח־ריִק יֵׁ֧שיִׁשֲאַל   
 
Therefore, Moab wails towards Moab, all 
shall wail,                                                      
for the raisin cakes of Kir-Haraseth you growl 
surely. They are stricken. 
הָ֗מְבִׂש ןֶפֶּ֣ג לָ֜לְמֻא ןֹוּ֨בְׁשֶח ֩תֹומְדַׁש יִּ֣כ 8  
ָהיֶּ֔קּורְׂש ּו֣מְלָה ֙םִיֹוג יֵ֤לֲעַּב   
רָּ֑בְדִמ ּועָּ֣ת ּועָ֖גָנ רֵ֥זְעַי־דַע   
׃םָֽי ּורְבָ֥ע ּוׁ֖שְּטִנ ָהיֶ֔תֹוחֻ֣לְׁש   
For the Fields of Heshbon have languished, 
the vine of Sibmah.                                        
The owners of the nations have stricken its 
red tendrils.                                                    
They have gone to Jazer and have wandered 
in the wilderness.                                          
Her branches lie unnoticed, they have gone 
over the sea. 
הָ֔מְבִׂש ןֶפֶּ֣ג ֙רֵזְעַי יִ֤כְבִּב הֶּ֞כ 9 ְבֶא ןֵּ֡כ־לַע  
הֵ֑לָעְלֶאְו ןֹוּ֖בְׁשֶח יִ֔תָעְמִּד zֶ֙וָּ֙יַרֲא   
׃לָֽפָנ דָ֥דיֵה zֵ֖ריִצְק־לַעְו zֵ֛ציֵק־לַע יִּ֧כ   
Upon thus I weep in the weeping of Jazer 
(for) the vine of Sibmah.                                   
I will saturate you with tears17, Heshbon and 
Elealeh,                                                            
 
13 New American Commentary (Smith, 2007) translates this verse with present verbs whereas the Word Biblical 
Commentary (Watts, 1985) translates with past verbs. 
14 Translation in this passage mostly consistent with translations in both Word Biblical and New American 
commentaries (2007, 1985). 
15 New American Commentary (Smith, 2007), uses mostly present verbs in this passage.  
16 Word Biblical Commentary (Watts, 1985) and New American Commentary (Smith, 2007), use present verbs. 
17 Word Biblical Commentary (Watts, 1985), uses the present form for the phrase.  




for unto your summer fruit and unto your 
harvest the (battle) shout has fallen. 
ֹל 10 ֹל ן ָּ֖נֻרְי־אֽ א֣ םיִ֥מָרְּכַבּו לֶ֔מְרַּכַה־ןִמ ֙ליִגָו הָ֤חְמִׂש ףַ֨סֱאֶנְו   
 
 
עָ֑עֹרְי  ֹל םיִ֛בָקְיַּב ןִיַ֗י  ׃יִּתַּֽבְׁשִה דָ֥דיֵה zֵ֖רֹּדַה zֹ֥רְדִי־אֽ  
 
And joy has been taken, and joy from the 
orchard and in the vineyards, there is no cry 
of joy.                                                            
No treader treads wine in the winepress. I 
have caused their shouting to cease. 
׃ׂשֶרָֽח 11 ריִ֥קְל יִּ֖בְרִקְו ּו֑מֱהֶֽי רֹוּ֖נִּכַּכ בָ֔אֹומְל יַ֣עֵמ ֙ןֵּכ־לַע   
 
Unto thus my inner parts shall make noise to 
Moab as a lyre and my interior to Kir-
Haraseth18. 
הָ֑מָּבַה־לַע בָ֖אֹומ הָ֥אְלִנ־יִּֽכ הָ֛אְרִנ־יִֽכ ֧הָיָהְו 12  
ֹלְו לֵּ֖לַּפְתִהְל ֹוׁ֛שָּדְקִמ־לֶא אָ֧בּו ׃לָֽכּוי א֥   
 
It shall be, when it is seen, when Moab is 
made weary on the high place,                     
and he comes unto the sanctuary to pray but 
he will not prevail. 
׃זָֽאֵמ בָ֖אֹומ־לֶא הָ֛והְי רֶּ֧בִּד רֶׁ֨שֲא רָ֗בָּדַה ֣הֶז 13  
 
This is the word which the Lord has declared 
unto Moab since. 
 ריִ֔כָׂש יֵ֣נְׁשִּכ ֙םיִנָׁש ׁש֤­ָׁשְּב ֒רֹמאֵל ֮הָוהְי רֶּ֣בִּד הָּ֗תַעְו 14
 אֹו֥ל רָ֖עְזִמ טַ֛עְמ רָ֥אְׁשּו בָ֑רָה ןֹו֣מָהֶה לֹ֖כְּב בָ֔אֹומ דֹו֣בְּכ ֙הָלְקִנְו
׃ריִּֽבַכ   
 
And now has declared the Lord saying, “in 
three years as the years of the hired laborer” 
the riches of Moab will be despised in every 
large multitude, and the small remnant will be 
little and without strength. 
 
Jeremiah 48:1-2 
1 לֵ֗אָרְׂשִי יֵ֣ה­ֱא תֹו֜אָבְצ הָ֨והְי ֩רַמָא־הֹּֽכ בָ֡אֹומְל  
םִיָ֑תָיְרִק הָ֖דְּכְלִנ הָׁשיִ֥בֹה הָדָּ֔דֻׁש יִּ֣כ ֹ֙ובְנ־לֶא    יֹו֤ה
 
׃הָּתָֽחָו בָּ֖גְׂשִּמַה הָׁשיִ֥בֹה   
To Moab, thus says the Lord of Armies, the 
God of Israel,                                               
Woe unto Nebo, for it will be devastated, it 
will be withered. Kirithaim will be captured 
and will wither.                                                 
The high spot of refuge will be shattered.19 
  ֒בָאֹומ תַּ֣לִהְּת ֮דֹוע ןיֵ֣א 2
יֹוּ֑גִמ הָּנֶ֣תיִרְכַנְו ּו֖כְל הָ֔עָר ָ֙היֶ֨לָע ּו ֤בְׁשָח ןֹוּ֗בְׁשֶחְּב  
There is no more glory of Moab. 
In Heshbon, they planned evil against her. 
Go! Let us cut her off as a people,                
 
18 Word Biblical Commentary (Watts, 1985), uses present verbs for their translation of this verse. 
19 Word Biblical Commentary (Keown, 1995) places vs 1-2 with past or present verbs where the New American 
Commentary (Huey, 1993) uses future verbs. 




׃בֶרָֽח zֶלֵּ֥ת zִיַ֖רֲחַא יִּמֹּ֔דִּת ןֵ֣מְדַמ־םַּג   
 
you Madmen20 will also be cut off, the sword 
goes after you. 
 
Jeremiah 48: 34-35 
֙רַעֹּ֨צִמ םָ֔לֹוק ּו֣נְתָנ ֙ץַהַ֙י־דַע הֵ֗לָעְלֶא־דַע ןֹוּ֜בְׁשֶח תַ֨קֲעַּזִמ 34  
׃ּוֽיְהִי תֹוּ֖מַׁשְמִל םיִ֔רְמִנ יֵ֣מ־ םַּג יִּ֚כ ֑הָּיִׁשִֽלְׁש תַ֖לְגֶע םִיַ֔נֹרֹ֣ח־דַע   
 
A cry from Heshbon to Elealeh to Jahaz given 
voice from Zoar to Horonaim, Eglath-
Shelishiyah for too the waters of Nimrim will 
be desolate 
׃ויָֽה­אֵל ריִ֖טְקַמּו הָ֔מָב הֶ֣לֲעַמ הָ֑והְי־םֻאְנ בָ֖אֹומְל יִּ֥תַּבְׁשִהְו 35  I will cause to cease in Moab, declares the 
Lord the ones bringing sacrifices to the high 
places and making smoke to their gods 
 
Jeremiah 48: 45-47 
  םיִ֑סָנ ַחֹּ֣כִמ ּו֖דְמָע ןֹוּ֛בְׁשֶח לֵ֥צְּב 45
ןֹו֔חיִס ןיֵּ֣בִמ ֙הָבָהֶֽלְו ןֹוּ֗בְׁשֶחֵמ אָ֣צָי ׁשֵ֞א־יִּֽכ  
׃ןֹוֽאָׁש יֵ֥נְּב דֹ֖קְדָקְו בָ֔אֹומ תַ֣אְּפ ֹּתַו    ֙לַכא֙
In the shadow of Heshbon they stand without strength, 
fleeing.  
For a fire has come out from Heshbon, a flame from the 
house of Sihon  
and it has devoured the head of Moab, the crown of the 
sons of uproar.  
 
ׁשֹו֑מְּכ־םַע דַ֖בָא בָ֔אֹומ ֣ְל־יֹוא 46  
׃הָֽיְבִּׁשַּב יֶ֖תֹנְבּו יִבֶּׁ֔שַּב ֙יֶ֙נָב ּו֤חְּקֻל־יִּֽכ    
Woe to you Moab! The people of Chemosh have 
perished!  
For your sons have been taken into captivity and your 
daughters into captivity. 
 
 םיִ֖מָּיַה תיִ֥רֲחַאְּב בָ֛אֹומ־תּובְׁש יִּ֧תְבַׁשְו 47
הָ֑והְי־םֻאְנ  
׃בָֽאֹומ טַּ֥פְׁשִמ הָּנֵ֖ה־ד    ַע
“But I will return the holdings of Moab in the future 
days,” 
- the declaration of the Lord, 
  
as far as the judgement of Moab. 
 
Jeremiah 49:1-621 
הָ֔והְי רַ֣מָא הֹּ֚כ ןֹוּ֗מַע יֵ֣נְבִל 1  To the sons of Ammon, thus says the lord,  
 
20 Madmen, the city, not to be confused with the term “mad men.” 
21 Verbs consistent with translations in both the Word Biblical and New American commentaries (1995, 1993)  




ֹו֑ל ןיֵ֣א ׁשֵ֖רֹוי־םִא לֵ֔אָרְׂשִיְל ֙ןיֵא םיִ֥נָבֲה   
׃בָֽׁשָי ויָ֥רָעְּב ֹוּ֖מַעְו דָּ֔ג־תֶא ֙םָּכְלַמ ׁשַ֤רָי ַעּוּ֗דַמ   
Are there no sons to Israel? Is there no heir to 
him?                                                           
Why has Milcom possessed Gad and his 
people inhabited its cities? 
הָ֗והְי־םֻאְנ םיִ֜אָּב םיִ֨מָי ֩הֵּנִה ןֵ֡כָל 2  
הָ֗מָחְלִמ תַ֣עּורְּת ןֹוּ֜מַע־יֵנְּב תַּ֨בַר־לֶא יִּתְעַמְׁשִהְ֠ו   
הָנְתַּ֑צִּת ׁשֵ֣אָּב ָהיֶ֖תֹנְבּו הָ֔מָמְׁש לֵ֣תְל ֙הָתְיָֽהְו   
׃הָֽוהְי רַ֥מָא ויָׁ֖שְרֹי־תֶא לֵ֛אָרְׂשִי ׁשַ֧רָיְו   
Therefore, behold, the days are coming, 
declares the Lord,                                    
(when) I will make heard the shout of battle 
against Rabah of the sons of Ammon.            
It will be a heap of desolation, and her cities 
will burn with fire ,                                        
and Israel will take possession of his 
possessions, says the Lord. 
  ֒הָּבַר תֹו֣נְּב ֮הָנְקַעְצ יַ֗ע־הָדְּדֻׁש יִּ֣כ ןֹוּ֜בְׁשֶח יִליִ֨ליֵה 3
תֹו֑רֵדְּגַּב הָנְטַ֖טֹוׁשְתִהְו הָנְדֹ֕פְס םיִּ֔קַׂש הָנְרֹ֣גֲח  
׃ויָּֽדְחַי ויָ֖רָׂשְו ויָ֥נֲהֹּכ zֵ֔לֵי הָ֣לֹוּגַּב ֙םָּכְלַמ יִּ֤כ    
Wail Heshbon! For Ai has been devastated. 
Cry out daughters of Rabbah!!                    
Gird yourselves with sackcloth! Mourn and 
turn to and from the wall,                                
for Milkam goes into exile with his priests 
and his princes together 
הָ֑בֵבֹוּֽׁשַה תַּ֖בַה zֵ֔קְמִע ֣בָז םיִ֔קָמֲעָּֽב ֙יִלְלַֽהְתִּת־הַמ 4  
 
  
׃יָֽלֵא אֹו֥בָי יִ֖מ ָהיֶ֔תֹרְצֹ֣אְּב ֙הָחְטֹּֽבַה  
Why do you boast to yourself in your valleys, 
the lowlands that flow, the unfaithful 
daughter?                                                  
Trusting in her treasures, “who will go against 
me??” 
־לָּכִמ תֹו֖אָבְצ הִ֛והְי יָ֧נֹדֲא־םֻאְנ דַחַּ֗פ zִיַ֜לָע איִ֨בֵמ ֩יִנְנִה 5
zִיָ֑ביִבְס  
׃דֵֽדֹּנַל ץֵּ֖בַקְמ ןיֵ֥אְו ויָ֔נָפְל ׁשיִ֣א  ֙םֶּתְחַּדִנְו   
Behold! I will bring unto you, terror! Declares 
the Lord of hosts, from everywhere 
surrounding you,  
you will be scattered, each one before him 
and no one to gather the fugitives.  
ס ׃הָֽוהְי־םֻאְנ ןֹוּ֖מַע־יֵֽנְּב תּו֥בְׁש־תֶא ביִׁ֛שָא ןֵ֗כ־יֵרֲחַאְו 6  
 
But afterward, thus I will cause to bring back 
the treasures of the sons of Ammon                 
- Declaration of the Lord 
 
1 Chronicles 6:65-6622 
־תֶֽאְו ָהיֶׁ֑שָרְגִמ־תֶאְו דָ֖עְלִּג 65 ַּב תֹו֥מאָר־תֶא דָ֔ג־הֵּטַּמִ֨מּו
׃ָהיֶֽׁשָרְגִמ־תֶאְו םִי ַ֖נֲחַמ  
 
And from the tribe of Gad, Ramoth in Gilead 
and its pastures and Manahaim and its 
pastures. 
 
22 Forms part of a list of territories given to the Levite Kohathite clans 




ס ׃ָהיֶֽׁשָרְגִמ־תֶאְו 66  And Heshbon and its pastures and Jazer and  ר֖יֵזְעַי־תֶאְו ָהיֶׁ֔שָרְגִמ־תֶאְו ֙ןֹוּבְׁשֶח־תֶאְו
its pastures. 
 
Songs of Solomon: 7:5 
zֵ֖ראָּוַצ לַּ֣דְגִמְּכ  ןֵּׁ֑שַה   
zִיַ֜ניֵע  תֹו֣כֵרְּב  ןֹוּ֗בְׁשֶחְּב  ֙רַעַׁ֙ש־לַע  םיִּ֔בַר־תַּב    
zֵּ֙פַא לַּ֣דְגִמְּכ  ןֹו֔נָבְּלַה  הֶ֖פֹוצ  יֵ֥נְּפ  ׃קֶׂשָּֽמַד   
Your neck is as a tower of ivory 
Your eyes are as the pools of Heshbon, by the gate of 
Bath Rabbim 





הָ֑אֵפְל םֵ֖קְלְחַּתַֽו םיִ֔מָמֲעַו ֙תֹוכָלְמַמ םֶ֤הָל 22 ןֵּ֨תִּתַו   
ןֹוּ֔בְׁשֶח zֶלֶ֣מ ֙ץֶרֶ֙א־תֶאְו ןֹו֗חיִס ץֶרֶ֣א־תֶא ּוׁ֞שְריִּֽיַו   
׃ןָֽׁשָּבַה־zֶלֶֽמ גֹו֥ע ץֶרֶ֖א־תֶאְו   
And you gave to them kingdoms and peoples 
and apportioned them to corners.                     
And they took the land of Sihon and the land 
of the king of Heshbon,                                     
and the land of Og, king of Bashan. 
 
Appendix B: Memories 
Passage24 Memories Genre(s) 
Numbers 21: 21-35 Narrative, episodic Narrative 
Numbers 21: 28-29 (song of 
Heshbon) 
Poetic, scenic Poetic, song, taunt 
Numbers 32: 2-5, 37-39 Narrative, collective, 
episodic, connective 
Narrative 
Deuteronomy 1:1-8 Narrative, episodic, collective Narrative, Speech/Sermon, 
exhortation, Law 




23 The context entails the people of Israel confessing and acknowledging the Lord’s works 
24 Biblical passages are organized by order into sections by color: Green for the Torah, Purple for the Prophets, and 
Turquoise for the writings 




Deuteronomy 3:2-3, 6-7 Narrative, episodic, 
communicative, individual 
Narrative, Law 
Deuteronomy 4:44-49 Narrative, collective Narrative, Law 
Deuteronomy 29:1-8 Narrative, collective, 
connective, individual, 
bonding, 
Narrative, Speech, law 
Joshua 9:9-10 Narrative, episodic, 
collective, connective 
Narrative 
Joshua 12:1-6 Narrative, Semantic, 
collective, 
Narrative, list of inheritance 
Joshua 13:8-10, 15-28 Narrative, semantic, 
collective, episodic 
Narrative, list of inheritance 
Joshua 21:38-39 Semantic, narrative, 
collective, episodic 
List of inheritance 




Isaiah 15:4-5 Poetic, scenic, 
communicative, individual 
Oracle, Poetry 
Isaiah 16:6-14 Poetic, scenic, 
communicative, individual 
Oracle, Poetry 





Jeremiah 49:1-6 Poetic, scenic, 
communicative, connective,  
Oracle, Poetry 
1 Chronicles 6:65-66 Semantic, collective,   Narrative, list of inheritance 
Nehemiah 9:22 Poetic, communicative, 
bonding, connective 
Poetry 










Alster, B. (2006). Narrative Surprise in Biblical Parallels. Biblical Interpretation, 14(5), 456-
485. doi: 10.1163/156851506778767957 
Assmann, J. (1995). Collective Memory and Cultural Identity (J. Czaplicka, Trans.). New  
German Critique, (65), 125-133. doi:10.2307/488538 
Assman, J. (2008). Communicative and Cultural Memory. In A. Erll, and A. Nünning (Eds.), A 
 Companion to Cultural Memory Studies: An International and Interdisciplinary 
 Handbook, 109-118. New York, NY: De Gruyter. 
Assmann, J. (2006).  Religion and Cultural Memory (R. Livingstone, Trans.). Stanford,  
CA: Stanford University Press. 
Baird, Arthur J. (1976). Content Analysis and the Computer: A Case Study in the Application of 
the Scientific Method to Biblical Research. Journal of Biblical Literature, 95(2), 255-
276. doi:10.2307/3265240 
Bloch-Smith, E. (2015). A Stratified Account of Jepthah’s Negotiations and Battle: Judges 11 
12-33 from an Archaeological Perspective. Journal of Biblical Literature, 134(2), 291-
311. doi:10.15699/jbl.1342.2015.2707 
Braun, R. (1986). Word Biblical Commentary Volume 14: 1 Chronicles. Waco, TX: Word  
Publisher. 
Butler, T.C. (2014). Word Biblical Commentary 7b: Joshua 13-24. Grand Rapids, MI: 
Zondervan.  
Christensen, Duane L. (2003). “Terror on Every Side” in Jeremiah. Journal of Biblical 
Literature, 92(4), 498-502. doi:10.2307/3263118 




Elliger, K., Rudolph, R. et al. (1997). Biblia Hebraica Stuttgartensia. Stuttgart, Germany: 
 Deutche Bibelgesellschaft. 
Garrett, D. (2004). Songs of Songs. In B.M. Metzger, D. A. Hubbard, & G.W. Barker (Eds.), 
 Word Biblical Commentary Volume 23B. Nashville TN: Thomas Nelson Inc. 
Keown, G. L., Scalise, P.J., & Smothers, T.G., (1995). Word Biblical Commentary 
  Volume 27: Jeremiah 26-52. Dallas, TX: Word Books. 
Geraty, L. T. (1972). Heshbon-A Case of Biblical Confirmation or Confusion. Andrews 
 University Publications, 5, 29-41. Retrieved from: 
 https://digitalcommons.andrews.edu/hisban-excavations-1971-publications/5/  
Geraty, L. T. (2007). How Crossing Jordan Made the Difference: The Case of the Madaba Plains 
 Project, 1967-2007. In Thomas E. Levy, P.M. Michèle Daviau, Randall W. Younker and 
 May Shaer (Eds.), Crossing Jordan: North American Contributions to the Archaeology of 
 Jordan, 107-110. Oakville, CT: Equinox. 
Halbwach, M. (1992). On Collective Memory. Chicago, IL: Chicago University Press. 
Hanson, P.D. (1968). The Song of Heshbon and David’s Nîr. Harvard Theological Review 61(3), 
 297-320. doi: 10.1017/S0017816000029229. 
Hübenthal, S. (2012). Social and cultural memory in biblical exegesis: The quest for an 
 adequate application. In Pernill Carstens, Trine Bjørnung Hasselbalch, & Niels Peter   
Lemche (Eds.), Cultural Memory in Biblical Exegesis (175-199). Piscataway, NJ:  
Gorgias Press. 
Huey, F.B., Jr., (1993). The New American Commentary Volume 16:  Jeremiah, Lamentations.  
  Nashville TN: Broadman & Holman. 




Humphreys, R. (2002). The Destruction of Cultural Memory (2001 Presidential 
 Address). Middle East Studies Association Bulletin, 36(1), 1-8.  
doi:10.1017/S0026318400044011 
Isnenghi, M. (2008). Italian luoghi della memoria. In A. Erll, and A. Nünning (Eds.), A 
 Companion to Cultural Memory Studies: An International and Interdisciplinary 
 Handbook, 27-35. New York, NY: De Gruyter. 
Kuhlmann, P. (2012). Cultural Memory and Roman Identity in the Hymns of Prudentius. In M. 
 Bommas, J. Harrisson, & P. Roy (Eds.), Memory and Urban Religion in the Ancient 
 World, 237-256. New York, NY: Bloomsbury Academic. 
Luiselli, M.M. (2011). The Ancient Egyptian scene of ‘Pharaoh smiting his enemies’: an attempt  
to visualize cultural memory? In M. Bommas (Ed.)  Cultural Memory and Identity in 
 Ancient Societies, 10-25. New York, NY: Bloomsbury Academic.  
Marquis, L.M. (2013). The Composition of Numbers 32: A New Proposal. Vetus Testamentum,  
63(3), 408-432. doi:10.1163/15685339-12341122 
Motyer, J.A. (1993). The Prophecy of Isaiah: An Introduction & Commentary. Downers Grove, 
 IL:  Intervarsity Press. 
Peckham, J.C. (2017). The Rational for Canonical Theology: An Approach to Systematic 
Theology after Modernism.  Andrews University Seminary Studies, 55(1), 83- 
105. Retrieved from: https://digitalcommons.andrews.edu/auss/vol55/iss1/10 
Smith, G.V. (2007). The New American Commentary, Volume 15A: Isaiah 1-39. Nashville, TN: 
 Broadman & Holman. 




Stordalen, T. (2015). Heshbon-The History of a Biblical Memory. In Rannfrid I. Thelle, Terje 
 Stordalen, & Mervyn E.J. Richardson (Eds.), New Perspective on Old Testament 
 Prophecy and  History (246-263). Boston, MA: BRILL. 
Van-Seters, J. (1972). The conquest of Sihon’s Kingdom: A Literary Examination. Journal of 
 Biblical Literature, 91, 182-197. doi:10.2307/3263204 
Watts, J.D., (1985). Word Biblical Commentary Volume 24: Isaiah 1-33. Dallas, TX: Word 
 Books. 
Watts, J. D. (2005). Word Biblical Commentary 24: Isaiah 1-33. Nashville, TN: Thomas 
 Nelson. 
Woods, J. I. (2011). Jeremiah as Christian Scripture. Eugene, OR: Pickwick Publications. 
